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Verse 8
A BOY HERO
‘Daniel purposed in his heart.’

Daniel 1:8
Let young people take note of Daniel’s example. It was because as a boy he could act with such courage and faith that he grew to be one of the noblest of Scripture characters.

I. Daniel’s temptation.—He and his companions were chosen, among others, to be trained for the special service of the king. This would help to fit Daniel for the useful purpose God intended him to fulfil. The sin involved in eating the food from the royal table arose from two things—first, the Jewish law forbade the use of certain animals for food which might be in common use in Babylon, and, secondly, it was a custom in heathen countries to offer of that which was eaten to their gods. Many things made the temptation severe. It was an appeal to his vanity. There was opened before him the prospect of rising to eminence in the king’s service—why be so scrupulous? To refuse seemed an impertinence to the king, and injurious to himself. How many have fallen through resolving, in a wrong sense, not ‘to stand in their own light.’ The ambition to ‘get on’ has ruined many. He was a captive, and was therefore under the authority of his captor. Could he not yield, and throw the responsibility upon Nebuchadnezzar? as many a youth in a place of business has consented to act against his own conscience at the command of his employer.

II. His resistance.—He acted from a ‘heart purpose.’ He had evidently been devoutly trained, though nothing can be known of his parents; but he remembered and acted upon their teaching. A youth without principle may do right when right is popular. Daniel did it because it was right. He could meet punishment and even death, but could not be false to his own conscience and to God. Yet he proceeded wisely and modestly. There are ways of resisting temptation which are almost as wrong as the sin to which the temptation would lead. Daniel acted as became his youth, recognised the position of the prince of the eunuchs, sympathised with his difficulty, and urged that the matter should be put to the test.

Many things make his resistance more important: (1) It was his first temptation in Babylon. Much depends upon the first step. Failure here will make resistance more difficult in the future; while a resolute stand now will make other victories possible. Beware of first compromises, especially in little things. (2) It helped his companions. He seems to have been prominent among them. They will find it more difficult to stand if he should yield. Think not only of your own souls, but of your influence upon others. We do not stand alone, nor do we fall alone. (3) It was prompted by faith in God. Daniel did not fear the physical consequences of his action as the prince of the eunuchs did. God becomes the strength and sufficiency of all those who dare to obey Him. Pulse was a kind of coarse grain or pease; this, with the blessing of God, would do more for his bodily appearance than the king’s dainties.

III. The result was as Daniel expected. God was overruling all. (1) He gave Daniel favour with the prince. This helped the issue. See how God was working for Daniel before Daniel made his stand for Him. (2) He made the physical result all that could be desired. Faith was vindicated as it always is. Chrysostom says of these four ‘that they had better health for their spare diet; and their good conscience and merry heart were a continual feast unto them. They also had God’s blessing on their coarser fare, which was the main matter that made the difference.’ (3) He gave special wisdom. Like Solomon, they sought not their own glory, but God’s, and God gave greater honour to themselves.

Illustrations
(1) ‘We have in Daniel’s life a wonderful illustration of the value and power of home training. So well was he instructed, so deeply was the influence of that home impressed upon his heart, that when he was carried away as a captive to a heathen land, no temptation, no threat of danger, could make him swerve from his early teachings. We have a similar illustration in the story of Joseph. No heritage is so valuable as such home influence in your lives.’

(2) ‘I waited once by a great table on which the great Napoleon used to spread his maps, and plan out his campaigns, sticking there, there, there, pins with variously coloured heads to indicate his own armies and those of his enemies. The battle was fought first secretly there, before it could be fought at Austerlitz or at Jena. You are purposing somewhat in your heart. What? Do not think your life will be, can be, other than what you first, and secretly really think, love, will.’

02 Chapter 2 
Verse 1
TROUBLED KING—CALM SEER
‘Nebuchadnezzar dreamed dreams … Daniel sat in the gate of the king.’

Daniel 2:1; Daniel 2:49
The lessons of the chapter are—

I. God in human life.—Nebuchadnezzar was an idolater, and although he was ready to ascribe great distinction to Daniel’s God, yet he never became a believer. For all that He that revealeth secrets maketh known to thee what shall come to pass. We may not acknowledge God, but He still works in us. He controls our sleeping and our waking hours. He is, as Daniel afterwards told Belshazzar, the God in whose hand thy breath is, and whose are all thy ways.

II. God in human history.—Not we, but God is governing us. The distinction between sacred and secular in history is mischievous. It is very important that we should recognise fully that God is ruling among the nations of the earth. He has never relinquished the sceptre. These proud kings, whose boasted glory can be seen yet in the carvings in Babylon, are only His subjects. Daniel was nearer far to Nebuchadnezzar than Nebuchadnezzar was to Jehovah.

III. As to dreams.—Here, as in the history of Joseph, our attention is drawn to the part which is played in ancient history by dreams. In a general way we can say that the thought is often father to the dream. Something which, perhaps unconsciously, has been passing through our minds before we sleep suggests the rapid visions which follow. Nor ought it to surprise us that the God Who controls our thought should sometimes speak to us in this way. Formerly, when there was no Bible, it was still more likely to happen than now. But we are not warranted by the facts of history or experience in relying very much on what dreams may reveal to us.

IV. How much we forget!—The thing is gone from me, says Nebuchadnezzar. But not finally and for ever. Daniel can recall it. Here is a light upon the judgment which will, we may presume, be a sudden lighting up of those caves of memory which now lie in shadow. Son, remember.

V. We cannot leave off without a final glance at Daniel’s character.—Some of its noblest traits can be found here. We notice his prayerfulness, his modesty, his godliness, his love of his friends, and his sterling worth. “In the gate of the king.” To have the King’s ear in prayer, to be a worshipper on the threshold of the King’s house, to be sent on the King’s business, all this should be our ambition as King’s sons.

Verse 3
‘AN INTERPRETER, ONE AMONG A THOUSAND’
‘I have dreamed a dream.’

Daniel 2:3
I. For most dreams, whether dark or pleasant, there is a basis in the waking world.—And I think that the date of Nebuchadnezzar’s dream may afford us a clue as to that point of contact. It came to him in the second year of his reign—perhaps in our reckoning we should say the third. It was a time when all his hopes were crowned, as a massive image might be crowned with gold. Yet marvellous as his prosperity has been, consolidated as his empire looked, there was many an anxious thought in the king’s heart, for ‘uneasy lies the head that wears a crown.’ On the east of his empire there lay Persia, and Persia was defiant and aggressive. Among his mercenaries were there not Grecian soldiers, who would sing the praise and prowess of their land? And so the king, in the midst of all his splendour, and strong in the might of his victorious army, would have many a dark thought about the future, when he had gone to his rest and his reward. In such a mood he laid him down to sleep, and was visited by a dream. Not all the reading of pleasant tales to him, nor the playing of restful music in his chamber, could banish the distracting cares of kingship, or win for him the slumber of sweet peace. For as he slept there broke on him a vision, so clear, so terrible, so full of portent that he was ready to slaughter all his soothsayers, if they could not resolve for him what he had seen. What was it, then, that he had seen? It was the colossal image of a man. The head was of gold, the breast and arms of silver, the body and the thighs of brass, and the legs were of iron, and they rested upon feet that were partly made of iron, and partly of clay. Was this a comfortable or cheering dream? It was the very opposite of that. The whole impression was that of instability. It was big with the thought of insecure foundation. And then, as across the slumbers of the king there passed this terrible sense of insecurity, he saw a stone, cut by no human hand, crashing upon the feet of the colossus. The image fell, like chaff on the threshing-floor, shattered and shivered into a thousand fragments. The stone grew till it became a mountain, and at last seemed to cover the whole earth. And the king awoke in the horror of it all, with the cry of another dreamer, ‘I will sleep no more’; and the reader was still reading by his bed, and the gentle music breathing through the palace.

II. Now what was the meaning that Daniel found in that?—God showed him in that the history of the ages. It was a picture, upon the screen of night, of that which was, and what was yet to be. The head of gold was Nebuchadnezzar himself. Had not Isaiah called Babylon the golden city? And when John saw Babylon the Great in his Apocalypse, had she not in her hand a golden cup? The breast and the arms were the Medo-Persian empire, larger and broader than the head of gold, yet in its division, and its want of unity, inferior to it as silver is to gold. The lower parts were the empire of the Greeks, with Alexander as the subduer of the nations (Daniel 2:39). And the legs and feet, of iron and of clay, were the empire of Rome in its mingled strength and weakness. So in the vision was there revealed to Daniel the outline of the history of ages. And does any one need to be told what the stone was? It was, and is, the Kingdom of Christ Jesus. For it began not in the might of men, but in the wisdom and the love of God. And it has proved itself far mightier than the empires that seemed to tower above it in the past. And amid their ruins it has continued growing, by the very power that called it into being, and so it shall grow till the kingdoms of this world become the Kingdom of our Lord and Saviour. May that Kingdom be to none of us a rock, against which, if we fall, we shall be crushed! May it be what God intended it to be, the shadow of a great rock in a weary land. ‘Rock of ages, cleft for me! Let me hide myself in thee.’

Illustration
‘The Bible nowhere encourages us to attach much importance to our dreams, or to think that there must be something of significance in the fantastic medley of our sleep. Probably the ancient Hebrew looked on dreams very much as sensible people do to-day. Unless dreams were extraordinarily impressive, he was not inclined to regard them very seriously. Indeed, as we read the prophets and the psalmists, we find that the dream is a type of what is transient; a figure not of what is profoundly true, but of what is most provokingly unreal (Isaiah 29:8). It was in pagan religions, and not in that of Israel, that dreams were exalted to a proud pre-eminence. It was in them, and them alone, that every dream was looked upon as ominous. We have no trace in Israel of a ‘house of dreams,’ or of a cult of ‘examiners of dreams,’ such as we meet with in other ancient empires, and in the loveless worship of their gods. But while that is true, it must also be remembered that God does not disdain the use of dreams. Unquestionably He may employ them still, as unquestionably He employed them long ago.’

Verse 35
THE STONE THAT GREW
‘The stone that smote the image became a great mountain, and filled the whole earth.’

Daniel 2:35
This revelation to Daniel was not merely a single gleam of heavenly consolation, but the whole plan of God’s purposes in the world’s history for centuries upon centuries. Empire after empire must rise and set:—Babylon, Persia, Greece—and after Greece, an empire quite unlike any of the three; it is God’s purpose for the powers of this world to have their day, and they are intended by God the Ruler to be allowed to try what they can do towards setting up an abiding kingdom. Scope and verge enough shall they be allowed, that they may prove their inability to stand. Unlike the Babel of the elder time, which God confounded before it grew to its intended height, these shall be allowed their trial, and shall fail. The first three shall grow up to what height they can, and then shall fail of themselves; and, failing, shall demonstrate their weakness. For, all that shall happen shall be that one shall devour the other; until when the fourth empire shall have risen, then—upon it shall fall a Stone; a stone cut from a mountain, cut without hands; and that Stone shall grow, and grow, shattering the last of the world’s Empires, until at last it shall fill the whole earth, and there shall be no room left in the whole world for any more earthly kingdom at all. Then shall come the end. And the Ancient of Days shall sit upon His Throne, and all—all who had ever lived—shall be gathered to His Judgment.

Well, the Jews returned to Jerusalem. The Temple was rebuilt. The worship of God was renewed. Yet, observe, that the kingdom in its old shape was never restored. But Babylon fell; Persia rose and fell; Greece rose and fell. Then Rome, imperial Rome, grew slowly; and in the reign of the Emperor Augustus, just when the great Roman Empire was at its height of grandeur, its growth completed, peace established, the ‘Image’ fully formed, then—what? Oh! the Stone fell. The Stone cut without hands, according to the word spoken by Daniel, did fall upon that ‘Image.’ Christ was born. And from that hour that great Roman power began, slowly but surely, to wane and to decline.

I. A Stone from a mountain: so runs the word.—As the mountains stand while the works of man perish and decay, so the Godhead is changeless and eternal, while time passes, and with time’s changes all things else change and decay. So the Stone cut from the mountain sets forth the fact that the Christ Who came on Christmas Day was no new Personality, but that He had existed from all eternity, the Rock as He is ever called in psalm and prophecy. ‘Cut without hands’—describes His entrance into this world: supernatural, miraculous. ‘Who shall declare His generation?’ So in the fullness of time, in all points according to Daniel’s prophecy, the Stone, i.e. Christ, did fall upon the fourth empire; Christ the Rock, whereon His Church should be built. Nay, rather, as I may say, Christ Who is Himself His Own Kingdom—for what is the Church and Kingdom of God but the Body mystical of Christ—so that when we speak of the growth of the Church we do but speak of Him Who filleth all in all. Thus much is passed. Thus much had passed when St. John wrote the Apocalypse. And from that forward the Stone has gone on growing. Shattered is that Roman Empire. Shattered have been one after another of the governments, and nations, and systems which have grown out of it. But the Church has stood, and spread, and grown. No weapon formed against it has prospered. We see the prophecy of Daniel to be still working its mysterious way onward and upward, ever towards the Divine completion.

II. I ask you to look at one very practical bearing of this prophecy upon our Christian life, and upon the temper in which we ourselves should regard the growth and work of Christ’s Church among ourselves.—The Stone should grow and spread and fill the whole earth. The growth of the Church is here symbolised by the growth of a Stone. It is a remarkable symbol to choose. Surely of all things that we know of which by nature do not grow, a Stone is the one which has in it no principle of growth. Seeds grow, but stones do not. Stones remain the same. Or, if they change, it is by breaking; they may vanish and disappear in fragments. But this Stone grows. And not this only, but even individual Christians are called living stones as well—as if to point out to us that whether as regards ourselves as individuals, or the Church in her aggregate, the life and growth is all from a higher source. For naturally, stones do not live any more than grow. The mark of the supernatural is over all. As it is a miracle for a stone to grow, so it is a miracle for the Church to spread, or for the Christian life to grow. As it is a miracle for a stone to live, so the life of the Christian is a supernatural life. The prophecy of Daniel stands as a perpetual warning to all those who calculate the prospects of the Truth by probabilities drawn from mere natural considerations, from views of expediency, or human policy. The right must win because it is right. The Stone must grow because it is from the Eternal Rock. Our own spiritual life must grow, if we are faithful, not because of our pains, or care, or toil, but because we are parts and members of Him Who is the source of all life in all Creation. Faith knows no doubt, no hesitation, no despair. Social forces may be arrayed against us, human politics may be marshalled on the side of the world-empires, but we are part of that Stone which Daniel saw in his days of exile, and which we too see—already grown—grown far beyond the most daring expectation of merely human hope, or even of human imagination.

Illustration
‘As with the Apocalypse of St. John, so with the prophecy of Daniel; it, too, was an exile’s work. It came not from any priest discharging his peaceful office in the calm precincts of the Temple of God. It came from no member of the prophetic schools, meditating devoutly in the quiet of his college. It came from one who had to say his daily prayer with window opened towards a Jerusalem in ruins far away beyond the Syrian deserts; a Jerusalem which he himself could never hope to see. There, in the midst of idolatrous Babylon, of Babylon rightly called Babylon the Great, but whose glory and greatness were each of them clean contrary to the right, an affront to the Majesty of Heaven, there it was that the mightiest of all the prophecies was revealed to the man greatly beloved of Heaven.’

Verse 49
TROUBLED KING—CALM SEER
‘Nebuchadnezzar dreamed dreams … Daniel sat in the gate of the king.’

Daniel 2:1; Daniel 2:49
The lessons of the chapter are—

I. God in human life.—Nebuchadnezzar was an idolater, and although he was ready to ascribe great distinction to Daniel’s God, yet he never became a believer. For all that He that revealeth secrets maketh known to thee what shall come to pass. We may not acknowledge God, but He still works in us. He controls our sleeping and our waking hours. He is, as Daniel afterwards told Belshazzar, the God in whose hand thy breath is, and whose are all thy ways.

II. God in human history.—Not we, but God is governing us. The distinction between sacred and secular in history is mischievous. It is very important that we should recognise fully that God is ruling among the nations of the earth. He has never relinquished the sceptre. These proud kings, whose boasted glory can be seen yet in the carvings in Babylon, are only His subjects. Daniel was nearer far to Nebuchadnezzar than Nebuchadnezzar was to Jehovah.

III. As to dreams.—Here, as in the history of Joseph, our attention is drawn to the part which is played in ancient history by dreams. In a general way we can say that the thought is often father to the dream. Something which, perhaps unconsciously, has been passing through our minds before we sleep suggests the rapid visions which follow. Nor ought it to surprise us that the God Who controls our thought should sometimes speak to us in this way. Formerly, when there was no Bible, it was still more likely to happen than now. But we are not warranted by the facts of history or experience in relying very much on what dreams may reveal to us.

IV. How much we forget!—The thing is gone from me, says Nebuchadnezzar. But not finally and for ever. Daniel can recall it. Here is a light upon the judgment which will, we may presume, be a sudden lighting up of those caves of memory which now lie in shadow. Son, remember.

V. We cannot leave off without a final glance at Daniel’s character.—Some of its noblest traits can be found here. We notice his prayerfulness, his modesty, his godliness, his love of his friends, and his sterling worth. “In the gate of the king.” To have the King’s ear in prayer, to be a worshipper on the threshold of the King’s house, to be sent on the King’s business, all this should be our ambition as King’s sons.

03 Chapter 3 
Verse 18
PRIDE HUMBLED AND PIETY HONOURED
‘Be it known unto thee, O king, that we will not serve thy gods, nor worship the golden image which thou hast set up.’

Daniel 3:18
Nebuchadnezzar made an image of his own ‘magnified royalty,’ so high and colossal that probably the inhabitants of Babylon would be able, at sunrise, when the music sounded for prayer, to see the summit of the pedestal and the golden image by which it was surmounted. At a great religious ceremony, representatives of the vast empire were to be gathered together to worship the image. Who will dare to disobey the king’s commandment, and spoil his pride, and be to him as ‘a fly in a pot of ointment’? The pride and the arrogance of mortals often finds a check in the most unexpected quarters,

I. Pride humbled.—(1) By a refused submission to his will. Nebuchadnezzar said within himself, ‘I will be like the Most High’; but when he awaits the gratifying sight of a prostrate court and populace, three wretched captives dare to thwart his will. (2) By a confident defiance of his power. ‘We are not careful to answer thee in this matter.’ ‘We need not answer you, God will, Whom you have defied’ (Daniel 3:15). (3) By the proved failure of his punishment. They were threatened; they righteously disobeyed; they were cast into the awful furnace; but presently wrath gave way to astonishment, when Nebuchadnezzar saw ‘four men loose walking in the fire, and they have no hurt.’ His power was insulted, but in vain did he seek to do his worst on those who dared his will.

II. Piety honoured.—(1) In the exhibition of a most astonishing fortitude. The three Hebrew children calmly challenge, and calmly endure, the king’s anger. According to the Greek and Latin version, there rose up in the midst of the furnace ‘the prayer of Azariah.’ And many a prayer of martyrs has supported them in the deeply trying hour. (2) In the appearance of a messenger of deliverance. Whatever this Bar-elohim, this son of the gods was, in Nebuchadnezzar’s idea, it was unquestionably a signal of deliverance. The Son of God Himself is the Angel of deliverance to His tried saints. (3) In the acknowledgment of God (Daniel 3:28). (4) In their promotion in the kingdom (Daniel 3:30). Christians cannot exhibit fortitude and consistency in vain.

Illustrations
(1) ‘Man’s extremity is God’s opportunity. When everything is darkest, God is nighest. Shadrach, Meshach, and Abednego were faithful unto death, and unexpectedly they gained a crown of life. I fancy among the swaying thousands there was a grim satisfaction at the scene. I do not think that many eyes were pitiful, as the three prisoners moved towards their death. There have been martyrs who were cheered in the last hour by the prayer and the love of many in the crowd; but in all that multitude upon the plain of Dura, I doubt if there was one sympathetic heart. But Shadrach and Meshach and Abednego had God. They had a very present help in time of trouble. They did not dream, when the blast of the furnace met them, how gloriously God was going to work.’

(2) ‘We are not told where Daniel was at this time; but all we know about him makes us sure that he was not present on the plain of Dura. Probably he was in some distant part of the empire. However this may have been, his absence makes the heroism of his three companions all the more conspicuous. It is as when, away from home, from church, from the eyes of friends, a young man stands up solitary in defence of his religion. And the lesson to learn here is that there come times to all of us when we must say, “I will not!” Christ said it to the devil in the wilderness. The Apostles said it to the rulers in Jerusalem. Poly-carp said it to his persecutors at Ephesus. Men and women are saying it now. The clerk who is bidden prevaricate or go from his situation; the workman who is ordered to work on Sunday or leave his job; the voter who is counselled to vote with his party and let his scruples alone, and who says, “We will not,” these are the valiants of to-day. It is no easier now than in the reign of Nebuchadnezzar to stand up and say, “We will not.” But he who says it, not offensively or truculently, but only in good faith with himself, has his reward.’

Verse 23
A FURNACE AND MEN IN IT
‘These three men … I see four men.’

Daniel 3:23; Daniel 3:25
(A sermon to children)

This very interesting subject is very easily divided.

I. The three in the furnace.—Why were there three? Was it because they did not serve God, or had fallen into some sin? Oh, no. Doing the right, then, sometimes brings God’s children into the furnace. Job’s friends told him that his sufferings were judgments and proofs that he was a great sinner. The Jerusalemites thought that the people crushed under the tower of Siloam were notorious sinners. The barbarous people at Malta thought Paul a reprobate because the viper fastened on his hand. Much truth is mingled with this false and popular theology; for it shall be well with the righteous and ill with the wicked. But God does not settle with us on the cash-payment principle. We must leave room for Probation, Trial, Chastisement, and the bringing of better things through the furnace than we could have had without it. Hence these three unblamed ones in the furnace, as were Christ, Paul, and the noble army of the confessors and martyrs. A child’s theology is apt to overlook this truth, and it is a huge service to teach him it early.

God’s special love may permit the furnace for you, and when in it you should say, ‘I must bear this affliction somehow, and I shall try to bear it nobly.’

II. The four in the furnace.—To us at least the Fourth is Christ. His radiancy of glory beyond compare convinced the heathen king that He was more than man. Thy furnace destroyed their foes and their own bonds only. The use of sanctified affliction is to elevate the fettered Christian into a free man, and that without singeing the hair or spoiling the garments. A book has been written by Dr. Preserved Smith. His father took that name after a remarkable deliverance. Every one of us might take that name. ‘Providence’ is the name given to a district of the U.S.A. by one of the Pilgrim Fathers who reached it after many dangers. That name might justly be given to every county, village, and cottage. Christ is most real and near to His people when they are in the furnace. The dying Stephen saw Him, not sitting, but standing, and as if approaching to receive him.

III. The three out of the furnace.—(1) They were more than conquerors. If you are on God’s side, you are in the majority, and you must win, though you should be seemingly only one against all Babylon. (2) They were splendid missionaries. What a sermon theirs, and what good it did! It made a huge impression upon the king and his whole kingdom, and it is helping us at this very hour. You can never tell how far the influence of one good deed may spread.

The sum of the lesson is this—Trust in Christ, and be true to Christ. You are surely not going to do anything else but trust in Christ? Are you? Will you miss all the good He offers you? Dare you face life and death without it? These three trusted Jehovah early, for they were young when they came to Babylon, and their early and consistent faith made them perfect heroes before the king and his fiery furnace. And you should pray for grace to be true to Christ. That makes the Christian hero. These three knew the secret of a round, rousing ‘No,’ of a ‘No’ without phrases.

Illustrations
(1) ‘Theirs is the spirit in which Job said: “Though He slay me, yet will I trust in Him.” It is the spirit in which Casabianca said: “Whatever happens, I will do as my father bade me.” It is the spirit in which we may still say, I will obey my conscience, my Bible, and my Saviour.’

(2) ‘“Seven times hotter”—a phrase not of strict numerical import, but meaning the utmost intensity possible. This was not in itself an unwelcome circumstance to the victims. Our martyr, Ridley, slowly consuming at the stake, earnestly entreated, “Give me more fire—more fire!”’

(3) ‘John Foster says that the furnace was to these three a place of richer delight than Paradise to Adam; for there angels walked with man in a scene where man was naturally at home, whereas here men walked with an angel in the place where only the angel was naturally at home.’

Verse 25
COMMUNION IN THE FURNACE
‘And the form of the fourth is like the Son of God.’

Daniel 3:25
I. What an unexpected greeting must this have been to the three children!—What a joyful surprise! What a marvellous place to meet and hold communion with Jesus—the midst of a burning fiery furnace, heated seven times more than it was wont to be heated! That He should join the two disciples in their evening walk to Emmaus seems more reasonable, but who could dream that He would reveal Himself here? Shadrach, Meshach, and Abednego, though exposed to the scorching anger of the king of Babylon, staggered not at the faithfulness of God, but, with an invincible strength of faith, grasped deliverance ere it came, saying, ‘Our God will deliver us out of thy hand, O king!’ Yet, I question whether, amid all their unflinching confidence, they anticipated such a time of fellowship as the God they served was preparing for them. They were driven from the throne of Nebuchadnezzar, and cast out from the society of men, but it was only to enter the presence of the Lord, and to hold intercourse with the King of kings. Methinks they must have been right sorry to hear the royal mandate, ‘Come forth, and come hither;’ yet they asked not miraculous preservation when no longer needful, but came forth refreshed from the furnace, their bonds alone consumed, to serve the Master they had seen with new alacrity in the high duties of their station.

II. Afflicted saints! three lessons lie here upon the surface for you; and many others will be dug up if you work the mine, for the vein of ore is rich: but these three are manifest. (1) Declare unhesitatingly your final deliverance—it glorifies God, abashes Satan, strengthens your brethren, and cheers yourself. (2) Be encouraged by the example of the three children to look for special manifestations of Christ’s Presence in affliction. Plead the promise which they realised. Seek Jesus, and you shall find Him. (3) When He removes the trial, cheerfully betake thee to the active duties of life. Be not so enamoured of the fellowship in the furnace as idly to hang back when He calls thee forth. His viewless Presence shall be with thee still; and though in the world thou hast tribulation, still in Him thou shalt have peace.

Bishop E. H. Bickersteth.

04 Chapter 4 
Verse 5

NEBUCHADNEZZAR’S DREAM
‘I saw a dream.’

Daniel 4:5

I. An alarming dream which God sent to Nebuchadnezzar, and which his soothsayers were unable to interpret, greatly startled the king, whose empire at that time was enjoying a settled peace.—How often when men are at rest in their houses, and flourishing in their palaces, they are nearer the blow of the axe than in hours of stress and storm. See to it that in seasons of prosperity you walk humbly with God, and bear fruit, that the axe may not be laid to the root of the tree. What a remarkable description that is of God’s angels given us in Daniel 4:13! They are watchers and also holy ones. God’s angels watch over the saints, and it is in their interests that His chastisements fall upon their oppressors, O suffering saint!

II. The sentence which Daniel announced, that the king should become deranged in his mind, imagining himself a beast, and ranging with animals in the royal demesne, was a terrible one.—But he did not hesitate in his duty to warn the proud monarch of the imminence of the worst, adding words of entreaty (Daniel 4:27). Men may secure a lengthening of their tranquillity, and a mitigation of their sentence if they will forsake the sin with which God has a controversy. O proud boast! How apt we are to speak of our fortunes, our prestige, our influence amongst men, as the great Babylon which we have built (Daniel 4:30). We are apt at attributing the success of our life to ourselves, and forgetting that after all there is only one Agent and Arbiter of events, to Whom we must give praise and honour for ever (Daniel 4:35-36).

Illustration
‘Pride leads to madness. In Nebuchadnezzar we see its ultimate result—that to which it tends in all men. Pride unbalances the reason. As a scale may need only the addition of another ounce to weigh it down, so a proud man may need only one more strong emotion of pride to sink him into grovelling idiocy. While Nebuchadnezzar’s insanity may have been a judicial infliction, like Miriam’s leprosy (Numbers 12:10), it was more probably the natural result of a long course of mentally disturbing worship of self.’

Verse 30

CHRIST’S LAW FOR A NATION AND ITS NEIGHBOURS
‘The king spake, and said, Is not this great Babylon, that I have built for the house of the kingdom by the might of my power, and for the honour of my majesty?’

Daniel 4:30

Nations are in many respects like individuals. They are made up of individuals, and the character of the nation is the general product of the character of the individuals. ‘Nationality,’ said Kossuth, ‘is the aggregate individuality of the greatest men of the nation.’ Perhaps it would be nearer the truth if we put most influential instead of greatest. But, at any rate, the character of the individual counts for the character of the nation; some more, some less. And there is another point that makes nations like single human beings. Each has a past history which influences the present. ‘A nation’s character,’ it has been said, ‘is the sum of its splendid deeds; they constitute one common patrimony, the nation’s inheritance; they awe foreign powers, and arouse and animate our own people.’ I am afraid the bad acts of a nation in the past help to make up its identity as a whole as much as the good; but, at any rate, you see that a nation has a continuous character, like an individual, for which it is responsible. A nation can be hated or loved, feared or despised, esteemed or distrusted. It has been said, indeed, that ‘all nations, great and small, having having any distinctive character of their own, may be said to hate one another, not with a deadly but a lively hatred.’ But that is not always necessarily true. Nations have at different times entered into warm and friendly alliance with each other, and been on terms of real cordiality and friendship.

Our own people, the British nation, has lately waked up to the same unflattering discovery that I was imagining in your case or in mine. We have found ourselves quite distinctly unpopular. Not necessarily more so than other nations, but still in a way that was both unflattering and unpleasant. We thought we were going on admirably; that all our conduct and motives were quite beyond criticism; that we were a most praiseworthy, benevolent, and honourable nation; that we were on the best terms with all other nations, or ought to be, and that if we were not it was their fault and not ours. The pictures of John Bull and Britannia in the comic journals express the flattering unction that we lay to our souls: the one eminently virtuous, respectable, and amiable, the ideal of an admirable paterfamilias; the other noble, generous, courageous, high-souled, almost a demi-goddess. And then suddenly we are brought face to face with unmistakable evidences of downright dislike. Lest my own words should be misunderstood, I will quote a short paragraph from a thoughtful and unexcited review: ‘We look around and see many foes, while for real friends we look in vain. This, then, is the fate of Great Britain in the last years of the nineteenth century. She has had a glorious history, the parallel to which no other nation of modern times can offer. She has carried her flag to all the quarters of the world, and holds an Empire which in its vastness and its magnificence surpasses anything known to history. She is conscious of no wilful wrong-doing towards her neighbours. She believes, indeed, that in extending the wide limits of her rule she has at the same time extended the area of civilisation. She knows that wherever her flag waves there freedom is to be found, and along with freedom an asylum which is open to men of every tribe and tongue. Alone among the Great Powers of the earth she has kept an open door for the alien as well as for men of her own blood, and has decreed that no accident of birth shall debar any man who seeks shelter under her sway from the full privileges of citizenship. Yet as the end of it all she sees herself pursued by ill-will and jealousy, and confronted at every point by eager and envious rivals. This is the phenomenon which presents itself to us to-day, and which we are bound to consider as dispassionately as may be, if we are to profit by the lessons which it ought to teach us.’

I would remind my readers of the four ways of meeting personal unfriendliness: defiance, or the way of the fool; indifference, or the way of the proud; cringing, or the way of the mean; self-scrutiny and amendment, or the way of the wise. I ask you, with the help of God’s grace, to try with me at this time to see whether we can make anything of the latter plan. Of course, the fault is not all on our side; other countries have their faults as well as ourselves; but we cannot expect them to amend whatever share they have had in the present want of cordiality unless we begin to amend our own share amongst ourselves at home.

My brothers, there cannot be the least doubt that whatever may be our national virtues—and I trust that they are many—there are four moral dangers which a busy, mercantile, prosaic people like ours is sure to encounter in its dealings with other countries; and these are Self-conceit, Selfish Ambition, Insincerity, and Discourtesy.

I. Self-conceit.—There is certainly much to make the British race self-satisfied. The British Empire has grown to be seventy times as large as the British Islands. This fact we ought to regard with thankfulness, but we may be tempted to survey it with self-satisfaction. Self-conceit is as morally poisonous to a nation as it is to an individual.

II. The next moral risk we run is that of selfish ambition.—There is the risk that, having become so vast and world-wide an Empire, we may be afflicted with the lust of becoming even vaster and greater.

III. Thirdly, let me speak very briefly of the risk of insincerity.—Just as a man of honour will fulfil his word without any hesitation whatsoever, even if it is to be at the cost of personal loss or sacrifice, so will it be with an honourable nation. If it has once pledged its credit, no consideration of expediency will prevail on it to recede. From our system of government we have necessarily a succession of parties in office with different views. It is of the most momentous importance that they should observe each other’s promises and fulfil each other’s pledges.

IV. Lastly, there is the risk of discourtesy.—We ought always to speak of a foreign nation with the same delicacy and self-restraint which we should use in regard to a friend, whether we always approved of his conduct or not. Let us reserve our caricatures for our own people who understand them; they do not help the comity of our intercourse with other countries.

Archdeacon Sinclair.

Verse 37

PRIDE’S PUNISHMENT
‘Those that walk in pride He is able to abase.’

Daniel 4:37

These are the words of King Nebuchadnezzar on his restoration from the deepest fall, from the most fearful exile that ever befell one of the children of men.

I. Let us hear that word to-day in one of its most searching and humbling utterances: ‘Those that walk in pride God is able to abase.’ In one of our famous English universities an annual sermon is preached on pride. No one will say that once a year is too often for a congregation, young or old, to be bidden to meditate on that thesis. I propose it to you to-day, not being so presumptuous as to think of treating it in a formal manner by definitions and divisions more suitable to the lecture-room, but proposing to draw one or two reflections upon it from the history here opened before us, and to ask of you that spirit of self-application, without which on such a subject we speak and we hear in vain. We see introduced abruptly, and yet it seems to be the turning-point of the whole, that appearance of the great king walking in his palace of Babylon, and saying, whether to himself or in the hearing of his courtiers does not appear, ‘Is not this great Babylon, that I have builded by the might of my power, and for the honour of my majesty?’ Many learned things have been said and written upon the nature and essence of pride. Probably none of them could equal in depth of impressiveness this account of pride speaking, with this repeated pronoun, the personal and the impressive: ‘Great Babylon, that I have builded by the might of my power, and for the honour of my majesty.’ Whatever other definitions of pride may be given, certainly this is true of it, that it is the contemplation of self, the concentration on self, the having self on the throne of the being as the one object of attention, of observance, of consideration, always, everywhere, and in all things. It is often assumed that this attention given to self is of necessity the contemplation of supposed excellence, and that it is, therefore, so far as it is characteristic of pride, of the nature of self-complacency or self-admiration; and yet some of the proudest of men have been at the very antipodes of self-satisfaction. It is the very consciousness of their own deformity—moral or physical—of their own inferiority in some prized and coveted particular of birth, gift, or grace, which has driven them in upon themselves in an unlovely, unloving isolation. Self-complacency is not the only form of pride. It is doubtful whether to self-complacency does not rather belong the very different title of vanity. A beggar may be proud, a cripple may be proud; failure takes refuge in pride, even moral failure, the experience of perpetual defeat in that life-battle with which no stranger intermeddles. Pride is self-contemplation, but not necessarily self-admiration—self-absorption, but not necessarily self-adoration. It is not quite evident from the words of King Nebuchadnezzar whether his besetting sin was pride or vanity. Something may turn upon an unanswerable question, whether he thought or spoke the ‘Is not this great Babylon?’ I think that vanity always speaks. I doubt if the vain man ever keeps his vanity to himself. I am sure that pride can be silent. I am not sure that pride, as pride, ever speaks. If I had to ascertain which of the two was Nebuchadnezzar’s failing, I should look rather to the hints dropped first in the judgment and then in the account of the recovery. From the one I learn that he then first praised and honoured Him that liveth for ever. This decides me that, however pride and vanity may have mingled (if they ever do mingle) in his composition, pride was the differentia, that pride which contemplates self as the all in all of life and being, not necessarily as beautiful, or perfect, or happy, not necessarily as satisfactory, either in circumstance or in character, but as practically independent of all above and all below it—the one object of importance, and interest, and devotion, knowing neither a superior to reverence nor an inferior to regard. Vanity though, or perhaps because, a poorer and meaner thing, is also a shallower thing, and less vital. Vanity may still be kind and charitable. Vanity may still love and be loved. Vanity I had almost said, and I will say it, vanity may still worship. Vanity does not absolutely need to be taught the great lesson that the Most High rules in the kingdom of man, or does according to His will in the army of heaven. Pride and vanity both ask, ‘Is not this great Babylon?’ but vanity asks it for applause from below, pride asks it in disdain of One above.

II. But in all this we may not as yet have found our own likeness.—There may be some, there may be many here present, who are not by natural temperament either proud or vain, and yet, when I think once again what pride is, I doubt whether any one is born without it. We may not dwell complacently upon our merits. Certainly we may not be guilty of the weakness and the bad taste which would parade those supposed merits before others. Pride itself often casts out vanity, and refuses to make itself ridiculous by saying aloud, ‘Is not this great Babylon?’ But the question is not whether we are so situated in our estimate of gifts or graces, in our retrospect of attainments or successes, in our consciousness of power, or our supposition of greatness, but whether, on the contrary, we have constantly in our remembrance the derivation and the responsibility and the accountableness of all that we have and are—whether there is a higher presence and a diviner being always in our being, making it impossible to admire or to adore that self which is so feeble and so contemptible in comparison—whether we are so in the habit of asking ourselves the two questions, ‘What hast thou which thou hast not received?’ and ‘What hast thou for which thou hast given account?’ as to maintain always the attitude of worship and the attitude of devotion within, and this superscription ever upon the doors and gates of the spiritual being, ‘Whose I am and Whom I serve.’ We have formed now from the history, perhaps, some idea of pride. We have heard what pride says to itself in the secrecy of its solitude.

III. The same history shall suggest another thought or two about it, and the first of these is its penal, its judicial isolation.—‘They shall drive thee from men.’ We are not going to explain away the literal, or at least the substantial fulfilment of this prophecy. Though it would be untrue to say that medical history furnishes a complete illustration of the judgment threatened and executed upon King Nebuchadnezzar, yet medical history does afford a sufficient likeness of it to render the fact, not credible only, for that its being written in the Bible would make it, but approximately intelligible. Some grievous forms of insanity in which the sufferer finds himself transfigured, in imagination at least, into an irrational creature, of which he adopts the actions and gestures, the tones and the habits, under which, in that harsh and cruel treatment of madness, from which even kings down to our own age were not exempt, the dweller in a palace might find himself exiled from the society and companionship of men. Something of this kind may seem to be indicated in this touching and thrilling description, and the use now to be made of it requires no more than this brief and general recognition of the particulars of the history from which it is drawn. He was driven from men; the Nemesis of pride is isolation. The proud man is placed alone in the universe, even while he dwells in a home. This is a terrible feature; this is the condemning brand of that self-contemplation, that self-concentration, that self-absorption, which we have thought to be the essence of pride. The proud man is driven by his own act, even before judgment speaks, if not from the presence, if not from the companionship, at least from the sympathy of his fellows. This isolation of heart and soul is the Cain-like mark set upon the unnaturalness of the spirit which it punishes. No sooner is self made the idol than it shuts the windows of the inner being alike against God above and man below. ‘They shall drive thee from men.’ Thou hast driven thyself from God!

IV. Another thought comes to us out of the history.—Mark the words describing the recovery, ‘Mine understanding returned unto me; my reason returned unto me.’ What was the first use of it? ‘I blessed the Most High; I praised and honoured Him that liveth for ever.’ It is deeply interesting to notice, and it fully accords with the observations of medical men, that the return of reason is here prefaced by a lifting up of the eyes to heaven as though in quest of reconciliation and recognition. Yes, prayer is no stranger to the hospitals and asylums of the insane. Very pathetic is the worship offered within the walls of those chapels, which modern humanity and modern science have combined to append everywhere to the once disconsolate homes of the disordered and deranged intellect. ‘I lifted up mine eyes unto heaven, and then mine understanding returned unto me.’ Our moral is, the pride which will not worship is of itself an insanity. Worship is the rational attitude of the creature towards the Creator. Pride, dreaming of independence; pride, placing self where God ought to be; pride, telling of the Babylon which it has builded; refusing to recognise any being above or below external to it, yet possessing claims upon it, is a non-natural condition. Before it can recover intellect it must look upward. The first sign of that recovery will be the acknowledgment of the Eternal.

—Dean Vaughan.

05 Chapter 5 

Verse 1
BELSHAZZAR’S FEAST
‘A great feast.’

Daniel 5:1
I. The seat of the scorner.—We see in this narrative that Belshazzar had, in the pursuit of a sinful course, reached this seat. He was a man of an entirely different character from the Nebuchadnezzar of the previous lesson, who was not his literal father, but his predecessor on the Babylonian throne. You can discern a marked difference in the bearing of Daniel to him and in his bearing towards this predecessor. He spoke to Nebuchadnezzar with the utmost respect and reverence, but there is curtness and a tinge of contempt in his words to his successor. ‘Let thy gifts be to thyself, and thy rewards to another’ (Daniel 5:17). He had not the same attachment to the one that he had felt towards the other. Belshazzar lacked any force or strength of character, and appears to have been a man given up to sensual pleasures. This is shown in his arranging a carousal in his capital when an enemy not to be despised was approaching its gates. This reveals a character which such a man as Daniel would regard with contempt. When, during the carousal, his nature was inflamed with his indulgence, he got the idea into his head of using the sacred vessels that had been brought from the Temple of Jehovah at Jerusalem. He at once gave orders that they should be brought and take the place of the others that until now had been employed at the banquet. He evidently imagined that he would in this way show the superiority of the Babylonian gods over the God of the Jews who had been conquered. It was a piece of foolish bravado, behind which there was the spirit of the scorner. He scorned the religion of Jehovah, after His supremacy had been impressively revealed in the tragic experience of Nebuchadnezzar. He had scorned not in ignorance, but in the face of the light that had in this remarkable manner come to him.

II. A dark shadow.—A dark shadow was cast upon the feast just when the revelry had reached its height, and the sacred vessels filled with wine were being circulated among the guests. It was brought by a mysterious hand that appeared and wrote some words on the wall of the banqueting chamber which were not understood. It would appear from the narrative that the prince alone noticed that mysterious hand at this work. Along with the sacred vessels, the golden lamp-stand that had lighted the holy place of the Temple at Jerusalem had been brought, and had been placed, with its lamps burning, against the wall opposite to where the prince sat. It was on the wall behind it that the mysterious words were written with the strange hand. His guilty conscience was stirred, and made him tremble all over. He felt that some announcement of an ominous kind was being made to him by that God in Whose service the lamp-stand had been used. His bravado left him, and terror took hold of him. He could no longer enjoy his carousal. Conscience in the wicked has but to be awakened, as it was now in him, to spoil all their pleasure and to fill them with fear. It brings a dark shadow over them.

III. The message interpreted.—The hand, after doing its work, disappeared, but the writing remained. Belshazzar at once summoned all the magi at his court, and pointing them to the words, asked them to give the interpretation of them. He promised a rich reward to the one who would succeed. But they were all baffled. The words were in a vocabulary with which they were entirely unacquainted. This failure, surrounding the words with all the greater mystery, increased the trouble and fear of the prince. When Daniel, at the suggestion of the queen-mother, was summoned, he at once told him what the meaning of the message was. It was an intimation that the power which he had received from God and had abused was to be taken from him, and that he himself was to be punished. He had lifted himself against God, Who had warned him in the experience of Nebuchadnezzar, ‘in Whose hand his life was, and Whose were all his ways,’ and so the time of his reign was at an end, and his power would pass into other hands.

IV. The message fulfilled.—That very night the city of Babylon was taken by Darius and the Median army, and this scornful prince was slain (Daniel 5:30-31). While he had been pursuing his sinful course, the instrument of his punishment, found in this Median army, was being prepared. When the culminating point was reached, the instrument was ready and at hand to do its dreadful work. It is ever the same with sinning individuals or sinning communities that slight the Divine warnings and resist the light that is given to them.

Illustrations
(1) ‘Revelry, always out of place, is especially ill-timed when, as here, there is an enemy at the gates. One who was in Paris during the siege of 1870–1 tells us that in a shop a few yards off from a bursting shell he saw a child that had been sent out to buy a pack of cards. To revelry was here added very daring profanity. To drink wine openly out of the Temple vessels that represented so much of the mutual love of God and His people, vessels that were wont to be handled and guarded so tenderly, was to defy to His very face that great God of Israel Whose fame had come to all peoples.’

(2) ‘In a thousand ways we are all numbered and weighed every day. People, as we say, take our measure; they figure us up; they reckon us of more or less account, as men that come up to expectation and rise to our opportunities, or as “bad ha’-pennies,” disappointing, not to be trusted, found wanting. Every one of us is written all over; there is something in our faces, our eyes, our mouths, our voices, our hands, our writing, our walk, our desks, our houses, that “brands us of whose fold we be.” Thus the Clerk in Tennyson’s “Sea Dreams” pursued his master down the street, and far away

“Among the honest shoulders of the crowd,

Read rascal in the motions of his back,

And scoundrel in the supple-sliding knee.”

But it is, after all, a small thing to be judged of a man’s judgment. What does God say and write about us?—that is the question. And it is a fearful thing to be tried by Him and found wanting, to be stripped by Him of our bishopric, and to see our work and our talents and our opportunities given to others. “Let no man take thy crown.”’

Verse 23
FAILURE TO GLORIFY GOD
‘The God in Whose hand thy breath is, and Whose are all thy ways, hast thou not glorified.’

Daniel 5:23
Such, in one single sentence, brief, pregnant, inexorable, is the summing up of the case against a doomed man. This in itself was enough. Nothing is here said about the licentiousness, cruelty, or other vices of that Oriental despot: this accusation was enough for him, and it will be enough for us.

There does not appear to be anything so very criminal, after all, in this. It is the sin most frequently committed. There are comparatively few murderers in the world; a large number, undoubtedly, of the dishonest and impure, and so forth; but this is the most common. Whatever other charges may be brought against us, if this one point be proved, it will be enough: the man will stand before his Judge convicted of having utterly failed to accomplish the very end for which he was called into existence.

I. Man exists for the glory of God.—This is a theological assertion which no professing Christian would challenge, though few have an adequate apprehension of its truth. In what sense, then, is the glory of God the end and object of man’s existence? (1) By witnessing to the power of His grace to sustain, defend, and exalt the soul that by faith commits itself to Him, Who is thus seen perfecting His strength in human weakness. (2) By the voluntary acceptance of the Divine Will as the law of human conduct. To such a challenge the child of God responds by accepting the Will of God as the law of his life, and is himself a standing testimony to the perfection of that Will. (3) By so submitting himself here to the Divine Will that he may hereafter triumphantly bear witness, for all eternity, to the perfection of that Divine Will. (4) By the voluntary acceptance of the Divine Will; thus bearing an indirect but eloquent testimony to the perfections of the Divine character, and giving a triumphant answer to Satan—the slanderer of God to man.

II. We shall, perhaps, best understand the full force of the accusation against Belshazzar, and against many now, by considering, How it is possible for us to dishonour God, or to rob God of His glory.—(1) We cannot dishonour God more than by ignoring Him altogether. The worst form of insult is to cut a man dead as you pass him. How many there are who are dishonouring God by ignoring Him! (2) We dishonour God when we repudiate the means of salvation which He, at an infinite cost, has provided for us. We are then acting as though we could dispense with His assistance. Thus you are practically calling the Cross of Calvary a superfluous display of Divine love, and despising the mercy of God by turning your back on His ‘unspeakable gift.’ (3) We dishonour God when we appropriate to some other use that which He has designed for Himself. ‘Know ye not,’ says the Apostle, ‘that your body is the temple of the Holy Ghost?’ This ought to be the case with every one of us. Our manhood has been given us in order that we may render it back to God, that it may be inhabited by God the Holy Spirit, that He may dwell in us, conforming us to the image of Christ. Claimed, then, by the Holy Spirit those bodies of yours most certainly are; but are they His temples? Does he inhabit them?

III. Remember, God will not be baffled.—He holds your breath; all your ways belong to Him. Will His purposes be defeated? Having created you for His glory, shall you exist only for His shame? Shall there be a stain upon the escutcheon of the Divine honour by your sin, your failure? Not so! The everlasting God will have His meed of glory out of every man. He desires it in the voluntary offering of the whole man, body, soul, and spirit, to Him; to have it in the joyful, holy dedication of our whole nature to Him, to Whom it belongs. But, if He may not have it so, He will have it otherwise.

It is not the preacher’s province to pronounce judgment. But he is bound to point out what must be the end of a life that does not glorify God. As by the saints in Heaven, so by the lost in Hell; as by the songs of the redeemed, so by the wailing of the wicked—God’s truth shall be vindicated, and God shall be glorified. Which shall it be with you? You must do one of two things—either glorify God by accepting His salvation; or dishonour Him by refusing it. The decision rests with you: which shall it be?

—Rev. Canon Aitken.

Verse 27
GOD’S SCALES
‘Weighed … and … found wanting.’

Daniel 5:27
I. God’s scales are adjustable scales.—He weighs in reference to quality as well as quantity. He weighs the lives of men as a lapidary weighs the diamond. He weighs us in reference to our past opportunities, and to what we ought to be. God does not judge all men alike.

II. God not only judges men on account of their past opportunities, but on account of the opportunities of the present, and of the future.—A man is judged not only for the damage he does to his own soul, but for the damage he does to the souls of others. Belshazzar drunk meant that the court was drunk, the army was drunk, and that even the sentinels on the walls were drunk. Thus the king was responsible for the whole.

III. God judges each and all of us independently of anybody else.—Because other people in the Church work iniquity, that is no excuse before God for our wrong-doing. And God’s judgments come when least expected. In one night the banqueting hall of King Belshazzar was turned into a slaughter-house. No man knows when his life shall be weighed in the balances.

Verse 30
THE JUDGE AT THE DOOR
‘In that night was Belshazzar the king of the Chaldeans slain.’

Daniel 5:30
Secular historians tell us of the wickedness of this king. Cowardice, too, was one of his faults, for whilst his colleague in the kingdom, who had usurped the first place, and left the second to the son and heir of Nebuchadnezzar (hence Daniel was to be third in the kingdom), went bravely to meet Cyrus, the enemy, in the open field, and for eighteen months defended the city against all his attacks, Belshazzar gave himself up to riot and revelry. His motto was ‘business to-morrow,’ and in response to the warning ‘or death to-night,’ an idle ‘Why, let it come, then!’ He wrought his crowning act of impiety whilst the legions of Cyrus thundered at the gates (Daniel 5:2); but even then the Judge was at the door.

I. ‘In that night’ a magnificent patrimony was lost.—How often does a foolish son squander the acquisitions of a father’s life! A vast empire was handed down by Nebuchadnezzar. Why was this, but because the lessons of that father’s life had been forgotten? Of this Daniel faithfully reminds him (Daniel 5:18-24).

II. ‘In that night’ judgment lurked at the door of sin.—The trophies of his father’s power, ‘the golden and silver vessels’ of the Temple, were brought forth, and then came the fearful handwriting on the wall (cf. 1 Thessalonians 5:3-7; the antediluvians; Sodom and Gomorrah).

III. ‘In that night’ conscience was roused, and God’s servant sought too late.—Men too often live in sinful riot and folly, and when the ‘Judge standeth at the door,’ and they see the doom written, their knees smite one against another (1 Thessalonians 5:6), and they would fain in their fear hearken to the words of wisdom. Too late!

06 Chapter 6 

Verse 3
A REAL HERO
‘This Daniel.’

Daniel 6:3
I find at least three noble and outstanding qualities in Daniel which I covet for myself.

I. There is his fidelity to the earthly king.—He is too honourable, too incorruptible, too unbending in his loyalty to Darius, to be popular with the presidents and princes, who would willingly have feathered their own nests while protesting their faithfulness to their lord. So, in whatever station in life I am, I would fulfil my work as well as it can be fulfilled, I would hate everything fraudulent, and self-seeking, and false.

II. There is his courage on behalf of the truth.—I would copy him here. I would reverence the dictates of conscience, once it has been enlightened by the Word and Spirit of God. I would follow wherever it tends.

III. Best of all, there is his communion with God.—Three times a day he prayed and gave thanks. There, at last, is the hidden and potent secret of his fidelity, and the courage. I cannot pray too often and too earnestly. It is as I come down from the mount that my face will shine, and my garments will smell of aloes and myrrh and cassia.

Verse 10
TRIAL AND DELIVERANCE
‘Now when Daniel knew that the writing was signed, he went into his house; and his windows being open in his chamber toward Jerusalem, he kneeled upon his knees three times a day, and prayed, and gave thanks before his God, as he did aforetime.’

Daniel 6:10
I. In these few and simple words we have an insight given to us into the true character of Daniel, and into the hidden source of his strength.—Many years had elapsed since he had been carried, in early youth, into the land of Babylon, and there exposed to the temptations of a heathen court, and surrounded by the debasing rites and superstitious emblems of idolatry. But amidst all these incentives to apostasy, Daniel had not swerved from his allegiance to the one true God, and he was neither afraid nor ashamed to make an open confession of his faith.

Daniel was emphatically a man of prayer. Had he become remiss in prayer, amidst the cares of office, the allurements of pleasure, and the baits of worldly ambition, he might well have been tempted to yield such an amount of outward obedience to the king’s edict as would have sufficed to deliver him from the machinations of his foes. Had he been accustomed to permit any excuse, however plausible, to interfere with his appointed hours of prayer, how strong would have been the temptation to plead such an excuse at a time when it might have availed him for the preservation of his life. It was but the omission of an open confession of his faith at particular seasons of the day which was demanded at his hands. During the silent watches of the night he could still have held communion with his God, and none could at such a time have been witnesses of his devotions. Nay, more, it needed only, during the hours of day, that he should withdraw from the scrutinising gaze of his adversaries, and he might have still continued to pray ‘as he did aforetime.’

But as Daniel’s accustomed mode of prayer was not prompted by the desire to be seen of men, but was designed and regarded as an open profession of the worship of the one true God, in contrast with the prevailing forms of idolatry, so any deviation from that custom, in compliance with the king’s edict, would have been regarded by Daniel as an unworthy compromise with the claims of conscience, and would have been esteemed by his heathen adversaries as a virtual abandonment of his faith.

As regards the three hours of the day which Daniel observed for prayer, although there is no law which expressly prescribes this practice, nevertheless we find in a psalm, which is not without cause assigned to David, words which imply that in his time this custom was not unknown to the faithful, and that in addition to those hours of the day at which the offering of the morning and evening sacrifice was regarded as a summons to prayer, the hour of noon was also deemed a suitable season for pouring out the souls of the faithful before God, and for making known to Him their request—‘As for me, I will call upon God; and the Lord shall save me. Evening, and morning, and at noon, will I pray, and He shall hear my voice’ (Psalms 55:17). Nor must the fact be overlooked, that during those anxious days of suspense which preceded the accusation which was preferred against Daniel, he continued not only to pray and make supplication before his God at his wonted hours, but, as he had been accustomed to do whilst he was in the enjoyment of outward prosperity and honour, to unite praise with prayer—‘He prayed,’ we read, ‘and gave thanks before his God, as he did aforetime’ (Daniel 6:10).

II. The opportunity for which his adversaries had long looked, and which they so eagerly desired, was now afforded.—The accusation was at once preferred against Daniel, that he regarded not the king nor the royal decree, an offence which, in accordance with the laws of the Medes and Persians, could be expiated only by the death of the offender. The absolute power of a despotic sovereign appears to have been unequal to the pardon of an offence committed against his own sovereignty, In spite of the bitter remorse which the king experienced when he awoke to a consciousness of the snare into which he had fallen, the fatal sentence which his courtiers desired was reluctantly extorted from him, and, in accordance with the new custom which a change of dynasty had introduced, Daniel was consigned (not, as under the Babylonian sway, to a furnace of fire, but, in accordance with the equally barbarous custom of the Persians,) to the den of lions.

The history proceeds to record a signal intervention of Divine power on behalf of Daniel, similar to that which had been already vouchsafed in the case of his three companions in the captivity.

III. The history of Daniel teaches the importance of habitual preparation for the hour of trial; and that more especially in the time of outward prosperity. Had Daniel, in the plenitude of his power and the distraction of a heathen court, yielded to the many temptations by which he was surrounded, and broken through his habit of prayer at stated hours of the day, we may well believe that he would have been induced, in the hour of his yet severer trial, to tamper still further with the voice of conscience, and, by falling into the snare which his wily adversaries had prepared for him, to pave the way for the open denial of his faith. It must have required the exercise of no ordinary amount of self-control and self-restraint to persevere, amidst the many calls of duty and of pleasure, in the course which Daniel prescribed for his own adoption. But Daniel had learned the great lesson that in exact proportion to the magnitude and multiplicity of the duties which devolve upon us is the need which we have of grace and of strength for their rightful discharge; and he had learned also that as long as man continues to make a faithful use of the means of grace which God has provided for him, no temptation too strong for him shall be suffered to assail him.

IV. There is another lesson which the history of Daniel is well calculated to enforce, and that is that true security is to be found only in the path of simple obedience to the Divine law, and of humble reliance upon the Divine protection.—In some one or other of the many forms of error and of temptation by which the great enemy of souls lies in wait to deceive, the faith and the constancy of all God’s people must be tried. Their own unaided strength is as unequal to enable them to endure the trial as that of Daniel was to effect his own deliverance from the den of lions. But God still gives His angels charge over His people now, as, in the days of the captivity in Babylon, he gave them charge concerning Daniel. To us, equally with him, it is permitted to plead the fulfilment of the promise—‘Thou shalt tread upon the lion and adder: the young lion and the dragon shalt thou trample under feet” (Psalms 91:13); and to us, more clearly than to him, has been revealed the nearness of the presence of Him, of Whom it is declared that He will Himself bruise Satan under the feet of His people shortly. If, then, like Daniel, we continue steadfast in faith, patient in tribulation, and instant in prayer, our path, like his, will be made plain before our face, and either a way of escape will be opened for us from the trials which we most dread, or grace and strength will be given which will enable us to endure them.

—Canon Elliott.

Verse 16
IN AND OUT
‘Into the den.’ … ‘Out of the den.’

Daniel 6:16; Daniel 6:23
Daniel was made one (R.V.) of the three presidents of the kingdom, but he so outshone the others by the excellent spirit that was in him that the king thought to set him over the whole realm. Hence arose the envious conspiracy of the other courtiers.

I. Mark here, first, the spirit of murder that lurks in envy.—The very excellence of Daniel’s spirit bred in his enemies all that was evil and murderous, as ‘the sun breeds maggots in a dead dog.’ Happy is he in whom the only cause for envy is his virtue, but he must lay his account for it that his very virtue will draw out towards him the hatred of the evil-hearted. The strength of sin is the holy law of God. A minister once exclaimed from his pulpit: ‘O Virtue! if thou wert embodied, how all men would love thee!’ On the same day his colleague rejoined: ‘Virtue has been embodied. Did all men love her? No; she was despised and rejected of men, who led her to Calvary, where they crucified her between two thieves.’ And the servant is not above his Lord.

II. The culpable blindness of pride.—As the efforts of the plotters were set against the high excellence of Daniel, so they made their appeal to the kingly pride of Darius. They interpreted his nature by their own, and they so far judged accurately. According to Babylonian theology, the king was ‘the living manifestation of all the gods.’ Hence the decree which they drew from Darius was calculated to make him feel that now he was given the real semi-divine status of a Babylonian king; and so he was completely blinded to the motive that lay behind their adulation, and to the doom that was intended for Daniel. Darius was quite evidently a high type of an Eastern potentate. But, like many another, he was led blindfold by his own pride, and in the agony which he endured when he saw the precipice to which he had been dragged, he was made to feel the culpability of the pride that seeks to pose as Divine.

III. The steady courage of the prayerful heart.—The decree was signed and Daniel knew it, but he went openly on with his thrice daily times of prayer. That was the testing point for Daniel. He did not flinch when it came to the lions’ den, but the secret of his courage lay back at that moment when, after he had heard the decree, he first threw open his lattice towards Jerusalem. As a good general does not wait till the enemy is upon him ere he makes his dispositions, the faithful soul makes prayer the battlefield of his life, and when the actual peril comes, it finds him calm and steady. David Brainerd tells of an intended visit of a band of savage Indians which perturbed him much, but he spent the intervening time in a great agony of prayer, and when they came, the steadiness of his faith awed them and won many to his Master. As with his Lord, the Christian’s Gethsemane ought always to come before his Calvary. The disciples failed at Calvary because they slept through Gethsemane.

IV. The angel in charge.—The victory was already won, and all the rest lay with God. The king was at first infected by the faith of Daniel, but he had had no open lattice, and ere the morning came he was smitten with abject fear at the outcome of his blind pride. But the angel had been in charge, and no hurt was found on Daniel. As Jesus has taught us by His answer to Satan, the angel is not in charge when we presumptuously tempt the keeping power of God, but when we are found in the path of duty and testimony, then the angel of the Lord encampeth round about us; and whatever form our lions may take, though we may not see the angel, by the shut mouths we always know that he is there. This is the great compensation in all trial for His Name, that it does bring us into the near company of all holy beings, while the craven heart never feels even the refreshing breeze from the angel’s wing.

V. Lastly, see how God brings His servants through trial to triumph.—The plotters were caught in their own snare, while Daniel was left peerless, and the story of his life closes in sunshine. But the greatest triumph of his faith was the issue of the king’s second decree. The first was meant to minister to his own vanity, but this to give all the glory to the God of Daniel. Surely that was Daniel’s greatest triumph. His firm faith had brought the king, and the people through the king, to acknowledge the supreme rule of the living God, Who is steadfast for ever. It is much if we have such faith as keeps the angel near us in our lions’ den, but the wider glory of all faithfulness is that it brings others to look for the angel too. And though, as we have seen, such virtue may be despised and rejected of the evil-hearted, to such as are ‘disposed towards eternal life,’ she becomes, when once their eyes have been opened to behold her, omnipotently attractive.

Verse 23
DANIEL CONTRA MUNDUM
‘So Daniel was taken up out of the den, and no manner of hurt was found upon him, because he believed in his God.’

Daniel 6:23
If you ask, How a man could rise to such a height of holy heroism, that he feared not, for conscience sake, to face the united malice of Darius’s court, and the scarcely more terrible array of the hungry lions, I answer, first and chiefest, it was all of grace; all of grace.

But there is another and very remarkable feature about Daniel, to which I should trace, under God, his singular courage.

From his childhood Daniel was a man who was accustomed to great self-discipline. As a boy, he refused to eat the dainties which came from the royal table, because he judged it would be displeasing to God—no mean act of self-control. As he grew up, the same habit of mind followed him.

He was the chief president over the almost boundless empire of Babylon. Millions looked to his word as law. He lived in the midst of the proudest families of the earth. He was Israel’s prophet, and he was Assyria’s lord.

And yet, notwithstanding all, every day of his life Daniel prayed three times to his God.

I. Now, the secret of the outer life must always be found in the sanctuary of the inner life.—I see in this habit the mark of a mind which had been taught to exercise a most wonderful resolution over itself. He did not suffer indolence to cloak itself under the plea of engagements; but, the busiest man perhaps that ever lived upon this earth, he did what there is not a man in the world may not do, if he likes—he found time for God every day. He sought daily power for the daily burden. He would go and pass a little time facing eternity; he would go and be in the contemplation of grand realities.

And we can easily see how he would come down again—after this exercise of the soul—to the cabinet, or to the judgment-seat, with a mind calm, and prepared, and armed, at every hand, for life’s perplexing load.

As he did it, day by day, his mind learnt how to get up into a higher atmosphere and a loftier region of being. The habitual self-denial, the familiar prayer, enabled him to stand forth, when a great occasion came, a hero. He had lived for God, and therefore could die for God.

We all of us sometimes love to fancy how we would act upon some mighty emergency. What champions we would be! How conspicuous we would be in the way in which we would bear trial! But, believe me, those heights of Zion are never reached but by little daily ascents. The way is a way of common life that makes the martyr. He who indulges appetite every day would never be a man who would brave the fire! He who shrinks from a little cross, would never carry a heavy one! Show me—not what you are when you sit down in your reveries and your imaginations, but what have you been since last Sunday? What pleasure have you forgone for God? What contempt have you borne for Jesus? What cross have you taken up? What act of love have you done to the brethren of Christ? He who wishes to be illustrious before the world, must be a man very lowly before God. He must remember the words of the chief of martyrs—that challenge of our great Leader, as He was going to scale the heavens—‘If any man will come after Me, let him deny himself, and take up his cross daily, and follow Me.’

II. It was, doubtless, the consequence of these exercises and habits, that, when Daniel’s enemies would find occasion against him, they could find no error, or fault, or pretext, to accuse him—‘except as concerning the law of his God.’

I should think that, at that moment, there was not, upon the face of this earth, a man who had such abasing views of himself as Daniel had. He was nothing in his own eyes but a poor miserable sinner.

But his outward life gave no manner of offence before men. Oh what a testimony! Oh that men should say of us—Oh that the greatest enemy we have, if he were asked—Oh that the brother, or sister, or the friend who lives with us under the same roof, if they were asked, could say, ‘The only thing I have against that man is—he is too religious; he loves and serves God too much’! Happy those whose only shame it is that they are Christians!—blessed souls, whose only excess is an excess of prayer! Very noble is the testimony that they are giving to the grace of God!—very near are they walking in the steps of their Blessed Master!—very legibly are their ‘names written in heaven’!—and very close will they sit to the Lamb presently!

No sooner was the king’s decree signed, forbidding prayer—than Daniel, whatever might have been his custom before, saw it right now to give the greatest possible publicity to his daily devotions; and therefore, with ‘his windows open in his chamber towards Jerusalem, he prayed’—and, mark the words—‘gave thanks before his God, three times a day, as he did aforetime.’ That his prayer should go on, we should not so much marvel—the very danger might drive him to his knees; but here lay the grace—that, under the dark cloud, he ‘gave thanks.’

The hour of trial did not shorten the hallelujah. That is beautiful! When you are in sorrow, put more praise into your prayers.

But did not he violate—by ostentatious display—the proprieties of Christian secrecy? Did not he act wrongly not to shut ‘his door,’ when he ‘entered into his closet’?

III. In these matters, motive is everything.—There is a text often quoted, ‘Let not your left hand know what your right hand doeth.’ As though it meant: ‘The world is not to know what you do.’ It means, you are not to know it—for your ‘left hand’ is you; ‘Don’t let your left hand know what your right hand doeth.’

The question is always this: ‘Is my heart seeking its own praise or the glory of God?’ The motive is everything. Thus the line of duty may vary according to circumstances. What would be a right humility if you were in one society, would be an unworthy flying from your colours when you are in another! The road to heaven, for the most part, is a retired path; but sometimes it crosses the beaten track.

Daniel went from his prayer to his trial; and he carried with him, from his closet, the faith which trembled not at the gate of the horrible pit, and before which the brindled lions closed their mouths.

There are times when a man’s mind is compassed with all horrid shapes, and thousands of evil lusts and passions are rampant about him. And then, perhaps, more than in his worst days, monstrous things come crowding in upon his fancy. They are dreadful temptations! But God speaks lovingly. In the hottest of Satan’s fight, God is on your side; and His shield is over you—‘Fear not, for I have redeemed thee, I have called thee by thy name; thou art Mine. When thou passest through the waters, I will be with thee; and through the rivers, they shall not overflow thee; when thou walkest through the fire, thou shalt not be burned; neither shall the flame kindle upon thee.’

And Daniel came up safe ‘out of the den, and no manner of hurt was found upon him, because he believed in his God.’

The night of this little dark world is already quickly passing away. The dawn of eternity will soon appear. And then the King’s own voice will speak; and every ‘prisoner of hope’—the despised, and the injured, and the struggling ones—at that King’s royal voice will stand forth—emancipated and unhurt—the brighter, the gladder, and the more beloved for all the sufferings through which they passed. And there they will magnify God’s holy name for the salvation He has wrought. And as each faithful and redeemed spirit goes up to its eternal rest, and the foe, and the pit, and the hell are at His feet for ever and ever—this will be all his history, and all his boast—‘He believed in his God.’

—Rev. Jas. Vaughan.

Illustration
‘The heroic missionary of the New Hebrides, John G. Paton, gives a very remarkable account of a journey during the night through some hostile tribes in Tanna. So dense was the darkness that at a certain point where he had to descend from the top of the cliffs to the shore, he could not find the path. He says: “I feared that I might stumble over and be killed, or, if I delayed till daylight, that the savages would kill me. I knew that one part of the rock was steep-sloping, with little growth or none thereon, and I searched about to find it, resolved to commend myself to Jesus and slide down. Feeling sure I had found this spot, I hurled down several stones, but the distance was too far for me to hear or judge. At high tide the sea there was deep; but at low tide I could wade out of it and escape. First, I fastened all my clothes tightly so as not to catch on anything; then I lay down at the top on my back, feet foremost, holding my head downward on my breast to keep it from striking on the rock; then, after one cry to my Saviour, I at last let go, throwing my arms forward and trying to keep my feet well up. A giddy swirl, as if flying through the air, took possession of me; a few moments seemed an age; I rushed quickly down, and felt no obstruction till my feet struck into the sea below. It was low tide, I had received no injury, and wading through, I found the rest of the way easier. When the natives heard next day how I had come all the way in the dark, they exclaimed: “Surely any of us would have been killed! Your Jehovah God alone thus protects you, and brings you safely home.”’
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Verse 2
DANIEL’S VISION
‘My vision by night.’

Daniel 7:2
I. Forty years after Nebuchadnezzar’s dream, the prophet beholds in vision the same series of kingdoms.—The king saw a graphic representation of their strength and splendour declining from gold to iron; the prophet beheld emblems of their rapacity, destructiveness, and hostility towards God and His people. Nothing could more graphically set forth the essential characteristics of Babylon, Medo-Persia, Greece, and Rome, than the emergence of these four beasts from the Mediterranean. In the first, eagle’s wings are added to the lion, to indicate the rapidity of its conquests, while their removal, and the substitution of the man’s nature for the beast’s, indicate the milder and more rational policy on which the Babylonian Empire rested in its later years. The bear raised up more on one side, symbolises the preponderance of Medes over Persians; the leopard’s four heads signify the division of Alexander’s kingdom among his four generals; for the most part the fourth beast is identified by reliable commentators with Rome.

II. From disputed points of interpretation, we turn to that clear vision of the judgment of the Ancient of Days, Who bestows on the Son of Man kingdom and glory.—This prediction was referred to by our Lord in His answer to the solemn adjuration of Caiaphas in St. Matthew 26:64; and what a glimpse is afforded of the awful conflict which must go on between the saints of the Most High and the great world-powers which desire to wear them out! But as we have seen recently in China, the judgment sits, and the dominion of the persecutor has an end. We are now witnessing the judgment of God which is being executed on the nations of the earth. Let it not be forgotten that Great Britain is standing at that bar!

Illustrations
(1) ‘The very forces of man himself built up great empires, tyrannies under which human life, manhood, was a thing of no account: its blood was shed like water in ceaseless war; the labour of its countless multitudes was piled into pyramids and palaces for the glory of its rulers; there was no sacredness of human person, human life, human right. Go and see them within the walls of the Assyrian or Egyptian rooms at the British Museum, those mighty hunters of men, those iron war-lords, those fishers who took up men wholesale with their angle and caught them in their net, and gathered them in their drag: and therefore (so says the prophet) sacrificed to their net and worshipped their drag—and went on continually to slay the nations. Could words express more strongly the character of an age when the world-forces seemed to be not human thought, and conscience, and will, but the talons and teeth of beast-like empire-powers? And behind them were seen the figures of gods whom they glutted with the sacrifices of spoil and blood to keep even the powers above on their side as they trod down the unnumbered and unpitied lives of men.’

(2) ‘Different interpreters have put forward many different interpretatations. The more generally accepted in olden time was: Gold, the Babylonian empire; silver, the Medo-Persian empire; brass, the Grecian empire; iron, and iron and clay, the Roman empire. A view that has had more acceptance in later years gives the order as the Babylonian, the Median, the Persian, and the Grecian. But all this is quite apart from the great truth clearly taught in Daniel, of importance to us all, that, while the four world-powers (four is the symbolic world number) may have temporary success against God’s sway on earth, the power of God’s kingdom shall have final triumph (Daniel 2:44-45). In confidence in this truth let us work and hope, thanking God and taking courage.’

Verse 10
JUDGMENT
‘The judgment was set, and the books were opened.’

Daniel 7:10
Judgments on particular nations are but types of the last judgment of all. The terrible visitation on Jerusalem, and the final coming of the Judge, are interwoven in the prophetic words of our Lord, as given by the Evangelists. The text may, therefore, be justly applied to the judgment of the last day. As the long Trinity season comes to an end, our thoughts begin to turn to the Advent of the Lord. We have—

I. The Judge.—Many versions read, ‘I beheld till thrones were placed, and the Ancient of Days did sit.’ There is thus an agreement with Revelation 20:4, ‘I saw thrones, and they sat upon them.’ (1) A Judge accompanied with assessors, ‘sitting upon thrones, judging the twelve tribes of Israel.’ Are these the ‘thousand thousands’ who ‘ministered to Him’? The saints and angels who shall judge the world? (2) A Judge with the prerogative of Godhead. ‘Ten thousand times ten thousand stood before Him.’ This is the numberless host of God (Genesis 32:3; Deuteronomy 33:2; 1 Kings 22:19; 2 Kings 6:17). (3) A Judge Who shall deal out just judgment. The symbols of the white snow-like garment, of the hair white like wool, indicate and symbolise perfect purity. (4) A Judge who shall destroy His enemies. ‘A fiery stream issued and came forth from Him.’ Fire both purifies and destroys.

II. The Judged.—The context speaks of the judgment of the nations. This shall be a judgment of all men of all nations, of which our Lord informs us more perfectly in the Gospels.

III. The Judgment.—‘The books were opened.’ The books contained the transgressions and wickednesses which men had done. (1) The book of God’s remembrance. (2) The book of man’s remembrance. Memory is a strange storehouse. (On the ‘books’ see Exodus 32:32; Psalms 56:9; Psalms 68:29; Isaiah 4:3; Malachi 3:16; Revelation 3:5; Revelation 20:15.)

Verses 12-14
THE SIGN OF THE SON OF MAN
‘As concerning the rest of the beasts, they had their dominion taken away: yet their lives were prolonged for a season and time. I saw in the night visions, and, behold, one like the Son of Man came with the clouds of heaven, and came to the Ancient of Days, and they brought Him near before Him. And there was given Him dominion, and glory, and a kingdom, that all people, nations, and languages, should serve Him: His dominion is an everlasting dominion, which shall not pass away, and His kingdom that which shall not be destroyed.’

Daniel 7:12-14
We find ourselves here in a part of the Bible which is to most of us unfamiliar and puzzling: the visions of the Book of Daniel. They are like transformation scenes—grand, cloudy, highly coloured: they are like allegories with a forgotten key. Here and there the Christian reader catches a glimpse of something familiar, words that suit our Lord, or some type of Him, a picture like the Day of Judgment. Why they are there he does not know, or what they have to do with the rest of the passage. The rest is all dim.

I confine myself to one or two quite simple points.

I. The first is that what we have here is ‘history in vision.’—Upon the stage of history a succession of visionary empires rise, rule, prevail by the might that is in them, and then fall and give place to others. We will not ask now precisely what empires, whether in the times of Daniel, or later; whether their order exactly corresponds to actual fact. We cannot tell how the visions came before the seer’s mind—the lion with eagle’s wings; the bear; the leopard with wings of a fowl; the beast terrible above the rest, and more terrible than any beasts of the earth, with iron teeth, and ten horns. Did he see them in trance before his eyes? or did he devise this language of figure to express what was given to him to understand about the world history before or after or around him? Profitless questions for us which we cannot answer, and the answering of which would give us no added truth.

But pass on from this first to the second point.

II. These great powers, of which the beasts are symbols, these colossal forces are in the hand of God.—At the end of their appointed time there is a judgment. There is no mistaking the picture. ‘I beheld till thrones were placed, and one that was an Ancient of Days did sit; His raiment was white as snow, and the hair of His head like pure wool: His throne was fiery flames, and the wheels thereof burning fire. A fiery stream issued and came forth from before Him: thousand thousands ministered unto Him and ten thousand times ten thousand stood before Him: the judgment was set, and the books were opened’ (Daniel 7:9-10).

It is not the Day of Judgment, but it is a day of the kind. We have still before us history in vision, and this scene of the great assize, the awful tribunal, figures the force in history which men forget, or to which they are blind, the force of the sure, slow, certain, almighty justice and providence of God.

III. And then we come to the third point, and still we have history in vision. After the beasts, the man.—‘Behold there came with the clouds of heaven one like unto a Son of Man, and He came even unto the Ancient of Days, and they brought Him near before Him’ (Daniel 7:13). The stage is cleared of them to make room for Him. The force of the future, stronger than all the forces figured by the beasts, is the force figured as a man: the force of manhood. It prevails, and it prevails finally: there is nothing visible, nothing possible beyond it: there is the finish, and sum, and goal, and climax of history.

This becomes yet more clear when we ask who is this figure of Man, a Son of Man. To whom does it refer? Now, of course, there flashes up to us at once the thought of One Who took as title, which He for ever bears, the name of the Son of Man, Jesus our Lord. No doubt this was the thought in the mind of King James’ translators when they wrote ‘One like unto the Son of Man.’ But this is not really right. The Son of Man was not yet known, so that the prophet should have been able to compare to Him the figure in his vision. It is going too fast. The Old Testament points in this, as in many passages, to Christ, and brings us towards Him. But it does not yet speak the language of the Gospels. The Christian translators have sometimes unconsciously read into its words plainer Gospel meaning than they had. We shall find that the Old Testament helps us more if we travel with it at its own pace.

So here the Revised Version, which is more accurate, gives us ‘one like unto a son of man.’ It is not the name of an individual: it simply marks the figure as one who, unlike the other figures, is not a beast, but a man. That is the point, and that is the lesson.

The force of manhood is the world’s master force.

Bishop Talbot.

Illustrations
(1) ‘Each man has his own fight with the beast within him, in its own shape or shapes. What we have all to do is to keep before us the sign of a son of man; manhood in its best strength, simplicity, uprightness, self-restraint; manliness in the finest sense of the word; and womanhood, which is at once manhood’s other half and other side, in its purity, modesty, gentleness, its quick intuitions and warm feelings, its power to minister and to bear: all that makes true womanliness. Think of these, and then think of what men and women too often make of their own lives, and of each other. Is there not much to alter altogether, to purify, and change? Is there not much truly beast-like still to be put away; much of which it is not well even to speak?’

(2) ‘Of what sort should human life be? Evidently a life in which everything combines and is ordered to bring manhood to its best. There must be through and through respect for every grain and item of human life: in every man, woman, and child manhood must be sacred in their own eyes and in the eyes of others. There must be room for human life in all to grow freely, healthily, naturally; the standard of human development will be the standard by which everything is tried: “Does it make human life happier, better, fuller, larger, truer, stronger?” The common life of men must be governed by laws which require mutual duty and respect of all alike, of weak and strong, poor and rich. The great forces must be the forces of character, of reason, of conscience. And at the heart of all there must be at work that which teaches man how to grow more truly human through the higher things in him prevailing ever more over the lower.’

Verse 17
THE HUMAN COMEDY
‘These great beasts, which are four … kings.’

Daniel 7:17
‘The age of the quadruped is to go out, the age of brain and heart is to come in,’ wrote Emerson. Is not that the pith of Daniel’s vision?

‘And thus the land of Camelford was waste,

Thick with wet woods and many a beast within,

And none, or few, to scare or chase the beast;

So that wild dog and wolf and boar and bear

Came night and day and rooted in the garden of the king,

’Till Arthur came and slew the beast.’

That was Tennyson in his profoundly allegorical poem the ‘Idylls of the King.’ But Daniel had anticipated him by more than two millenniums. In an age dark as an Egyptian night with trouble personal and national, he saw the history of the destiny of the world; he saw that at bottom all the tumult of time was the struggle between the Beast and the Man, animalism and humanity striving for possession of the world. He foresaw that Man was predestined to triumph over the Beast, and to cheer all fainting souls he sang this idyll of the king. After the fearful vision of the beasts, hurtful, untameable, terrible, came a beautiful vision of another world, and in a thick concourse of superhuman beings came at length one like unto a son of man, that was a real man. Not the half-animal man born from below, but man completely born from above—coming with the clouds of heaven, still a true man—neither beast nor angel. And to the man is given the dominion of the beast-ridden earth. The kingdom of the world in which the winged lion, the bear, the many-headed leopard, and the nameless terror with teeth of iron contend for mastery, is given by Him who sits on the throne of fire to—a man.

I. Man’s earliest struggle was with animal forces.—What an eminent stride from the day when man waged daily battle and set a nightly watch against the beasts of the earth, to the day when the hind could yoke the willing ox to the plough and harness the horse to the car; when the milkmaids with merry morning songs troop forth to the field unafraid to collect the white tribute from the full udders of the lowing herd; when the child could play with the purring cat, and the boy call to his dog as to a friend that never betrayed. To have thus domesticated, civilised, semi-humanised so many creatures was not the least of the achievements of man.

II. But man had not yet succeeded in taming himself, and no wild thing of the woods was half so wild, so insatiable, so cruel as man could be. In him the animal instincts were intensified by all the passion of an immortal nature, and the animal powers were multiplied a thousandfold by human intelligence. When Buffon, the naturalist, produced his great work on Natural History, revealing the marvellous variety of species in the animal world, the idea flashed on Balzac’s great mind that all history was a struggle between animalism and humanity. What were the misers, the voluptuaries, the voracious men of commerce, the selfish politicians, the heartless women of fashion, but specimens of animalised humanity—creatures in whom the powers of the human mind and soul are degraded to the service of the purely animal instincts of acquisitiveness, sensuality, and display, or in St. Paul’s fearful phrase ‘carnal minds’—souls run to flesh. Could we view life from that other world, see it in God’s light, we should need no further commentary on Daniel’s words. ‘Think for a moment of a man entering on a profession. He is perhaps endowed with splendid natural gifts, which he has raised to their highest power by education and made lustrous by wide culture. But if his sole aim be self-advancement, if he be motived only by goldbags or desire for fame, what is such an one seen from above but a winged lion? A magnificently endowed animal, whose forest is the city of London, and whose prey is men. Then of commerce. If a man put no limit to competition, if his effort to succeed becomes a passion for making money for its own sake—a passion which impels him to hew down others without ruth or pity,—was not such a man like the bear with the rib of some victim still in his mouth?’ Imperialism is a fine mouth-filling word, but what is it? The desire to realise the Greater Britain—the essential unity of English-speaking men—the passion to conserve and strengthen the virtues characteristic of the English nation,—to fulfil the mission laid up by the will of God to be everywhere true to her own best traditions as the home of liberty! Then God bless Imperialism! But Sir Edward Russell says that when he asked Mr. Rudyard Kipling whether a certain colonial personage had any moral ideals, the reply was, ‘Tut! Tut! it is enough that he is building up an empire.’ It is not enough. Imperialism regardless of moral consideration is seamanship regardless of navigation,—a folly and a crime. Daniel’s Beast with the iron teeth that devoured and broke in pieces and stamped the residue with his feet, and was slain. This Beast is one of the perils of the world to-day. ‘We do not want—we dread—an Imperialism arising out of the sea. We want the Imperialism that comes with the clouds of heaven. We must hold this blood sacred. There must be no weakness or hesitancy. This war must not be stopped, but ended. Victory must be a victory for all, not the triumph of a party, or even of a people, but of humanity—the coming again of Jesus Christ, whose watchword is “Glory to God in the highest, peace on earth, goodwill towards men!”’
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Verse 7
THE HUMBLING RETROSPECT
(for the close of the year)

‘O Lord, righteousness belongeth unto Thee, but unto us confusion of faces, as at this day.’

Daniel 9:7
It is evidently only true and right that in religious things, as in worldly things, we should—at the end of the year—look matters fairly in the face, and take stock of our spiritual possessions, and see how we stand in our trafficking with the Eternal.

I. Every retrospect must be humbling.—And if any man can look back and not be humble, it can only be because his standard is very low, or his memory very defective.

When we come to look closely at things, I marvel if we do not find that our property in the year consists mainly in failure, shame, and sin; and we should be quite ready to echo Daniel’s words—‘To us belongeth confusion of face, as it is this day.’

In the period of 365 days, if only each day had been marked—as it might and ought to have been—with the smallest possible improvement, how great and clear the progress would be at the close of it!

During all these days, there has not been one which has not had its special mercy. God’s good hand has been everywhere; and His patience with us has been wonderful! And each one could tell of his own special mercy which he has received. And not a few of us would be ready, this day, to place highest in the scale of our mercies some sorrow—so sweet was the comforting, and so good its after-fruits!

How many religious impulses, how many deep convictions, have there been in the past year!

Let me ask you individually, What have you to show, this day, that you have done—this past year—for God? Where is the proof of your spiritual growth? Have you kept even your own intentions and the promises that you yourself made to yourself from time to time? Do you honestly say that you have mastered ‘the sin which doth so easily beset you’:—your temper, your pride, your bodily passions? Could your own room bear witness to more private personal religion? Could your Church testify to a greater love of worship and sacred ordinances? Could the Holy Table of our Communion tell of your growing love to Jesus? Is any one really better because you were ever born? And in your best things was the motive right? Has any one thing proceeded from you—thought, or word, or act,—which came from the pure love of God?

Is this our property in the year? Do I mean that you have done nothing good? God forbid! Far from it. I believe and am sure that you have done much that has been good, very good. Great kindness—much effort—many good works. But that was not ours! God did that. That will be put to His account. There are only two things in which we have property—our sins and our Saviour.

II. Now, let me speak to you about God’s ‘righteousness.’ That ‘righteousness’ is awful! Has He said a word? He will do it. Has He said, ‘The soul that sinneth it shall die’? It shall die! Are you a sinner? You must die. God cannot falsify a word. Only a perfect obedience can satisfy the righteousness of God. He must govern His empire with the strictest justice. No mercy can ever come in to interfere with that justice! That justice must commend itself at the last day to all creation. Every spot of sin must pay its penalty.

Is that all true? I say it is our greatest comfort; it is our only comfort. Our whole salvation rests upon it. ‘The righteousness of God!’

Were He not ‘righteous,’ we should all perish! See! He has made a wonderful compact. Christ represents the world. As your Substitute, Christ died. God accepted the Substitute, and showed His acceptance by His resurrection. Your death, then, your punishment, is over. You have died. You are punished in your Representative Head. Believe it, and it is true. Then a righteous God cannot punish you. Would it be righteous to punish twice? Nay more! He must see you in your Head. Therefore He must see you, poor, vile sinner, righteous. He must be pleased with you. He must love you. He must love you dearly. He must love you as He loves His own Son. He must have you with Him for ever and ever.

Oh! the wonder of wonders, that makes ‘the righteousness of God’ the sinner’s peace; that makes mercy justice, and condemnation a thing impossible!

This ‘righteousness’ belongs to God. He devised it; He made it; it is His property—because He is God. Believe it! make it yours! Christ took your sins, and made them His, and in those sins He died, and so your sins died. They are not yours. They are His. They are not alive, they are dead: they cannot live. There is no resurrection to a dead sin.

It is very pleasant to rest upon the mercy of God; but you will find it a far better thing, and a stronger foundation under you, to rest on His ‘righteousness.’ It is such a rock to lean on!

I do not ask my pardon at God’s hand as a boon. I claim it as a right. ‘God, forgive me—for Thou art righteous!’ This was St. Paul’s own confidence: ‘Henceforth there is laid up for me a crown of righteousness, which the Lord the Righteous Judge’—because He is ‘righteous’—‘the Righteous Judge shall give me at that day.’ And this is the word of the song of the redeemed—with which they confess—with one heart and one voice—that they owe all their glory and their joy to one source—‘Just and True are Thy ways, Thou King of Saints!’

III. From ‘the righteousness of God’ let me draw one very practical lesson for the close of the year.
As far as in you lies, be like God. Be you also ‘righteous.’ Close this year righteously.

If you have a debt—discharge it!
If you owe a duty, or an act of love to any one—pay it!

If you have robbed any one—restore it!

If you have said a false word about any one—unsay it!

If you have injured any one—undo it!

Let not the last sun of the year go down on anything that is unrighteous. Be able to say,—for God Himself has provided a way, by which a sinner, bankrupt, bankrupt in everything—can say it, ‘I have paid all my debts to God and man. I have no account now unsettled for time or for eternity.’

Rev. Jas. Vaughan.

Illustration
‘It is a sad catalogue when we come to make out the moral inventory of life. And I do not wonder we are so slow to do it. And when we attempt it, we like to see it all so falsely coloured, through the medium of our own fancy, and what fond relations and foolish friends talk of us! But we must do it; we must do it accurately; we must do it soon. For if not now, when on a dying bed, God help us! when He comes, it will be too late! There are two codes of law to which we all are subject. There is the moral code, the laws which affect society; and there is the spiritual code, the laws that have more immediate relation to God Himself.’

Verse 9
MERCIES AND FORGIVENESSES
‘Do the Lord our God belong mercies and forgivenesses, though we have rebelled against Him.’

Daniel 9:9
And what is God? A Being Whose essence is love. Pity makes His bosom a home. Gentleness dwells with Him. ‘Judgment is His strange work.’ ‘He waits to be gracious.’ He is a ‘Father’ still; and ‘though we have rebelled against Him,’ to ‘Him belongeth mercies and forgivenesses,’ and they cannot be alienated in that heart from any creature He has ever made!

I. It is a true and beautiful order—‘mercies and forgivenesses.’—Mercy is the fountain—forgiveness is the stream. The fountain is perennial, and the stream flows on for ever.

‘Mercy’ is—so the word means,—‘Mercy’ is a heart for misery; and the greater the misery, the larger is ‘mercy’s’ scope. And sinners—only sinners—can claim it. For the promises are all to sinners, and the extent of the sin is the argument for the greatness of the pardon—just as the virulence of a disease is the plea for the strength of the antidote. ‘Pardon mine iniquity, for it is great.’

‘And forgiveness.’ It is a free thing. If it could be bought, if it could be deserved, it would cease to be forgiveness. It is the spontaneous action of a self-creating affection. It is mercy’s firstborn!
And see how richly and lavishly God places both in their plurality. ‘To the Lord our God belong mercies and forgivenesses.’

The ‘sins’ are multitudes—the ‘mercies and forgivenesses’ are multitudes. But the last are greater than the former. For the ‘sins’ are legion, but they are finite, because they are man’s sins; ‘the mercies and forgivenesses’ are not finite, they are infinite—for they are God’s ‘mercies and forgivenesses.’

Is not it exactly what we need—unlimited mercies in unnumbered pardons?
II. There can be only one objection to this—Is it just?—It is just. The same mind which planned the mercy has provided for its justice. ‘He found the ransom.’ And the Substitute paid the penalty, and the punishment is over. So that God does but remit a cancelled debt: ‘Mercy and truth have met together; righteousness and peace have kissed each other.’ And so the wise man’s word is true, even to the Great Ruler of the universe: ‘Mercy and truth preserve the King; and His throne is upholden by mercy.’

The means, then, are the simplest, and they are to our hand; and the result is sure. Only believe. Then look up. Then look up, with lowly confidence, and with a faith which smiles through its tears, on those wounds, and on Him Who hangs there. And then look back for your burden; you won’t find it; it is gone!

Rev. Jas. Vaughan.

Illustration
‘To no other, but to God only, “belongeth mercy.’ If any man has “mercy,” in any degree, it came from God. And His is so infinitely great, above all other, and so incomparable, that all other is not to be named. God’s “mercy” stands out alone. “To Him belongeth mercy.”’

Verse 23
THE ELECTRIC TELEGRAPH OF PRAYER
‘At the beginning of the supplications the commandment came forth, and I am come to shew thee.’

Daniel 9:23
What would that ancient, who first caught a faint glimpse of electrical power when he rubbed the amber ( ελεκτρον, electrum) on the seashore, and saw the light straws put into motion round it,—what would he think if he were told that cities, two hundred miles apart, could convey messages and receive answers by means of this mysterious power with such rapidity that the three hundred and sixtieth part of a second of time is the only perceptible interval between the sending of the message and its arrival at its destination? So that, if only the wires could be laid, the antipodes would speak with each other in this way as rapidly as by words.

I. There is an electricity more rapid still than this—an electric telegraph between far-distant worlds, which has been long at work, though ‘not many wise’ have known of its existence; or, if they have heard of it, have smiled in supercilious unbelief.

II. Daniel knew how to use it, when, having ‘understood by books the number of the years whereof the Word of the Lord came to Jeremiah the prophet, that He would accomplish seventy years in the desolation of Jerusalem, he set his face unto the Lord God, to seek by prayer and supplications, with fasting and sackcloth and ashes.’ The petitions of that holy and humble man of God sped with speed above that of the vollied lightning—above that of the rapid sunbeam through this lower heaven around our earth, through the second heaven, blazing with those countless stars which require sixty millions of years to revolve round the central sun, to the third heaven,—to the very throne of God.

III. As he began his prayer on earth, a summons from the Almighty Word came forth—the waiting angel received ‘the commandment,’ and before the short prayer was ended, Gabriel stood by his dear ‘fellow-servant,’ to show him the things that should be hereafter. Blessed Christian! who hast such a means of communication with that glorious world, and that gracious King, always near and with thy reach! Christian mother! your child, the son of your prayers and your tears, of whom your heart has been so full as you have been lying awake in the silent night, rejoice—you cannot speak to your child,—you cannot warn him of the snares ‘of a world that lieth in wickedness,’—you cannot unseal his inward ear, even if he could hear your voice. But you can in a second, yea, in less time than thought could clothe itself in words, you can speak to Him, Who, if He speaks, will speak not to the ear, but to the heart and conscience and affections of your child and hold him back from evil—and keep him in temptation, when all the words even of a mother, and all the chains that man could forge to bind him, would be as tow before the fire, or green withes on Sampson’s arms.

—Rev. Canon Champneys.

Verse 24
THE MESSIAH CUT OFF
‘Seventy weeks are determined upon thy people and upon thy holy city, to finish the transgression, and to make an end of sins, and to make reconciliation for iniquity, and to bring in everlasting righteousness, and to seal up the vision and prophecy, and to anoint the Most Holy.’

Daniel 9:24
The leaders of the new school of criticism agree that this is a prophecy fulfilled only in Christ.

I. Let us look at this marvellous prophecy.—The words are vague enough to be indefinite, and yet they are so marvellously definite too, that we can apply them only to that one death—the only death in history which fulfils them. The cutting off of this Prince is the central point of the prophecy. Notice what this cutting off is to bring. It is ‘to finish the transgression, and to make an end of sins, and to make reconciliation for iniquity, and to bring in everlasting righteousness.’ Is there any death in all history, but one, of which you can say all that? Try these words on Socrates, on Confucius, on Zoroaster. It is a difficult thing to fit the event to the prophecy, but the marvellous terms of this prophecy do it. Mark this, that there was not a single human being who could understand these words: not even Peter, James, and John could see how that death of their Master should bring in everlasting righteousness. We think that if they had not been slow of heart, these disciples might have understood it better. But at the critical moment they all forsook Him and fled, and on the day of His glorious resurrection they were saying, ‘We trusted that it had been He Which should have redeemed Israel.’ Even the women, who were last at His cross and first at His sepulchre, were inspired by love rather than by faith. Did not the fact of their bringing spices for His embalming show that their faith in Him was gone? From their present point of view the prophecy was reversed. Sin had made an end of Him, transgression had finished Him. His crucifixion seemed the final triumph of iniquity. Does it relieve this gloom at all to speak of His perfect holiness and purity? Nay, rather, so much the blacker is the crime, so much the more hideous the triumph of iniquity. ‘Anointing the Most Holy!’ The coronation of hellish hate and iniquity rather! No wonder that Unitarians make so little of the death of Christ on the Cross. They only see sin making an end of a good man, and what sort of gospel is that? But wait till the resurrection, and you see the seeming Victim become the Victor. The death on Calvary was not the end—it was only the dark passage to light and life. From the darkness He issues forth in triumph, with the banner of salvation in His hand. We understand all the prophecy of the text now—all stands luminous in the light of the risen Sun of Righteousness. Reading the story of the Cross in this light it is no longer the darkest event in all the world’s history, but it fills us with the hope of the ultimate triumph of righteousness.

His loving voice comes to each of us, ‘Thou canst love Me, Who hast died for thee.’

II. It seemed that God had deserted the innocent Sufferer.—‘In all our afflictions He was afflicted.’ That is true, but there is something more. ‘He was wounded for our transgressions, He was bruised for our iniquities.’ Jesus not only suffers with, but suffers for us. It meant that He finished our transgressions and made an end of our sins. But do you point me to the history of the world to-day, nineteen centuries since that crucifixion? Does that look like making an end of sin? Is this prophecy half fulfilled? In one sense it is; in another sense not quite yet; and in a third sense, scarcely at all.

(1) Jesus, Son of God, was also the Son of Man, the representative of humanity, and He bears the transgression of humanity, and dies the death of humanity. In His person, as our representative, He has made an end of sin. This is an important fulfilment of the prophecy, and we can point to the Lamb of God Who taketh away the sin of the world.

But it takes two to make a bargain! The representative must be accepted by humanity. His constituents, let us call them, as soon as they are united to Him by loyalty of heart, have their sins blotted out. There is no condemnation to them who are in Christ Jesus. But there must be a bond between, so that His grace may flow into you. Your heart must be open to His, as His is all the time to you.

(2) Is there not still sin in us? Yes, the prophecy of making an end of sin is only in part fulfilled; but a time is coming, and for some of us coming soon, when we shall be entirely free. We are perfect in our purpose, though not in our life. All true Christians make an end of sin in purpose—they are eager to have every sin destroyed. Though conscious of great weakness, yet the purpose is pure. If you are not willing to be made free from every sin, you are still in the gall of bitterness and in the bond of iniquity, and on the road to death. What a terrible thing to choose sin and let Him go! Rather let us welcome this great salvation to our hearts and lives.

(3) The final fulfilment will be in the time coming. The advance seems slow to the bringing in of everlasting righteousness, but this is God’s method. If we stagger not at the æons which elapsed before the evolution of things terrestrial, whystagger at the millions of years in the evolution of things spiritual? ‘One day is with the Lord as a thousand years, and a thousand years as one day.’ ‘But the day of the Lord will come.’ Then shall the great words of this prophecy be completely fulfilled.
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Verse 5
THE COMING MIGHTY ONE
‘A certain Man.’

Daniel 10:5
I. Sometimes the coming Lord is painted in the Old Testament as the bearer of good tidings, the Saviour Who scatters blessings far and near.
II. But sometimes, as in this vision of Daniel, the coming Lord is painted not as Benefactor but as Soldier, Who has enemies to face and a fierce fight to endure.—There are hosts marshalled against Him. His face, as He goes to battle, is as the appearance of lightning. The voice of His words is as the voice of a multitude.

III. And it is with the disciple as with the Lord.—While I keep a glad face, because I have been marvellously blessed, I must see with clear eyes the antagonism I shall encounter. Opposition and hostility will meet me, exactly in proportion as I am faithful to the Captain of my Salvation. Christianity has its soldierly qualities, and I must contend earnestly for my King. Therefore—

‘God harden me against myself,

This coward with pathetic voice,

Who craves for ease, and rest, and joys.’

Verse 19
SPIRITUAL STRENGTH
‘Peace be unto thee, be strong, yea, be strong. And when he had spoken unto me, I was strengthened, and said, Let my lord speak; for thou hast strengthened me.’

Daniel 10:19
The great question is—What is the secret of spiritual strength? How is it to be attained?

Doubtless, it is a gift; but how are we to get the gift?

Notice the order of the words of the heavenly messenger when he spoke to Daniel. They are suggestive. He places ‘peace’ before ‘strength.’ ‘Peace be unto thee, be strong, yea, be strong.’ ‘Strength’ must have a foundation. And in proportion as you feel quite at peace with God, you have a foundation. In this, as in everything else, pardon, and the sense of pardon, come first. Then you are upon a rock. But how can you be strong if you have none of the great eternities which your soul requires? If you cannot say of God—‘My God!’ If you are not safe for another world! If you are disturbed and shaken with many doubts! There must be quietness: and there is no real quietness till the soul sits pardoned at the feet of Christ.

I. Therefore the beginning of ‘strength’ is to be at peace.—Do not doubt God’s love. Accept, as a sinner, the free grace of the sinner’s Friend. And do not be afraid to be happy.

Then, having Christ, you can fulfil the Apostle’s command to the Ephesians, ‘Be strong.’ And in that it is a command, notice three things. First, we shall not have it without an effort. Secondly, that it is within our reach. And thirdly, that we are responsible for its possession. ‘Be strong.’

But St. Paul does not only say ‘Be strong,’ for that would be mockery, but he adds that which makes it possible,—‘Be strong in the Lord.’ Now, what does that mean?

II. It is to have ‘the Word’ drawn upon, and its promises.—‘Be strong in the written Word.’ Work with the promises, and you will be ‘strong.’ No one who has not yet tried it can tell how the Bible, or even one verse of the Bible, can strengthen a man—his intellect, his will, his affections. If a man will but let God’s Word come in, and sink, and dwell in his heart, it will do its own work there of itself, and make you a strong character.

See how it acted with Daniel; how effectually! how rapidly! ‘Peace be unto thee, be strong, yea, be strong. And when he had spoken unto me, I was strengthened, and said, Let my Lord speak; for Thou hast strengthened me.’ ‘The Word.’ It was the instant power of ‘the Word of God.’

Peter, speaking of ‘the Word,’ says, ‘Exceeding great and precious promises, whereby we are made partakers of the Divine nature.’ And what is ‘the Divine nature’? Omnipotence.

III. Then there is the Presence of Christ.—Think what it would be—if we could only realise it—if you had Christ always at your side. ‘Fear not! I am with you.’ How brave and strong a little child can be when it holds a hand it loves! Moses: ‘If Thy Presence go not with us, take us not up hence.’ ‘My Presence shall go with thee, and I will give thee rest,’ that is ‘strength.’ Christ with us.

IV. But you have more than that. You have Himself.—Himself in you, and you in Himself. Actual oneness; and by that oneness His strength runs into your weakness. The energy of that life and of that heart flows into you by virtue of mystical union. What a marvel! What an unfathomable fountain of infinite power! ‘What can I not do, if I am one with Christ?’ It ceases to be an hyperbole. It is a literal fact. ‘I can do all things through Christ that strengtheneth me.’

V. But there is a further secret of strength—exercise, the use, the faithful use of what you possess.—The agitation of the tree strengthens the branch, and makes the root firmer.

The limb I move most, and use most, is the limb which has the greater power. And the grace which is turned to best account in active service grows the fastest. If you were a busier Christian you would be a stronger Christian. The imbecility of your mind is very much because you do not work enough for God. God gives you many things which become paralysed by disuse! Partly by natural cause and effect, but still more by the supernatural grace which is added, ‘workers for God’ ‘grow strong in the Lord, and in the power of His might.’

If anything is decaying in you, consecrate it, and employ it, and it will revive. A thousand things in us only wait to be more spread out; to be more given to some high purpose; to be more devoted to Christ and His Church. Go to duty, and the strength will come with the going.

Here, then, are five great strengtheners; peace, the Word of Christ, the Presence of Christ, and union with Christ, and an active, useful life.

—Rev. Jas. Vaughan.

Illustration
‘At the best we are all very weak Christians; else, why do we so vacillate. Why do we so vary with our company—religious with the religious, and worldly with the worldly? Why is to-day no rule for to-morrow? Why are we so turned by a word, or a smile, or a laugh? Why do we fall so often and so sadly? Why are we conquered again and again by some old sin which we thought was dead? Why do we take so little by our prayers? Why is faith so impotent? Why, after all these years, and all these voices that have been speaking to us, within us and about us, and all this patience and mercy and love of God, why are we still such mere babes in grace, if we are alive at all? And why have we done so little good to anybody? Why have we no influence? Why have we no great work to show for God?

Weakness! weakness! Weak resolutions! weak perseverance! weak affections! weak faith!
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Verse 3
A GLORIOUS DESTINY
‘They that be wise shall shine as the brightness of the firmament; and they that turn many to righteousness as the stars for ever and ever.’

Daniel 12:3
The words of Daniel are like the words of our Lord beforehand; and now that so much more of the Book of Daniel is read in our Sunday lessons, I hope that it, like the Revelation of St. John, will begin to be better known and studied by people generally. Putting all other considerations aside, there is this great gain in studying the prophets, namely, that they are so great a help to understanding the words of Christ and the arguments of the Epistles. When once you have mastered Isaiah you come to understand St. Paul as you never understood him before. When once you are familiar with Daniel you are prepared to study the Revelation. And I may add, also, that when you are familiar with Daniel you understand what our Lord was building upon in many of his addresses and discourses to His Apostles and to the Jews. It is a very old remark, that it is when the fortunes of God’s people on earth are at the worst, that He sends them the brightest lights of prophecy from heaven. Christ Himself was born just when the Jewish kingdom was on the wane.

I. Turn to the particular promise which is contained in our text.—‘They that are wise shall shine as the brightness of the firmament’—this is the first part; ‘they that turn many to righteousness as the stars for ever and ever’—this is the second. The wise here does not mean the learned, it means those who ‘know the Lord,’ and act upon that knowledge. All through the Old Testament the word ‘fools’ is applied to those who are so foolish as to be wicked; the word ‘wise’ to those who are wise enough not to be wicked, but to learn and obey the will of God. Remember that Daniel was one who, like St. Paul, had counted all things but dross that he might be blameless before his God. Think of this voice as coming forth from the den of lions. Think of it as being his meditation and his support when threatened with a dreadful death. And then ask yourselves whether, if we kept this glorious future in mind as we ought, we should not act very differently from what we do in our temptation. Let us think of the foolishness we are guilty of when we are afraid to do right because of the opposition or the ridicule of men. Think of the certainty of Daniel’s words coming true—words taken up again and enforced by our Lord. There is a brightness to come when they who have chosen the shady side in this life for Christ’s sake shall shine as the sun; and when ‘shame and everlasting contempt’ shall be ‘the promotion of fools’—of them, that is, who have been so foolish as to value ‘the praise of men more than the praise of God.’

II. Look next to the second half of our text—‘They that turn many to righteousness shall shine as the stars for ever and ever.’ There is a practical turn about this which is very remarkable. The first half of the promise is a promise to the good. The second half is a special promise, over and above, to those who help others to be good as well. Or, as the two stand side by side, and are so very similar, may it not be meant to hint to us that the wise and they that turn many to righteousness are one and the same—in other words, that those who are good cannot but turn others to goodness too; so that the reward here promised belongs to those who have extended the Kingdom of God and the knowledge of Christ? For my own part, I cannot but think that this is what is meant, and that the great lesson which we ought to learn is the essential connection between being good and doing good, especially in the sense of leading others to be good also. I cannot help thinking that here once more we have an anticipation of our Lord’s own teaching when He tells His disciples that they are as a city set on a hill; that they are to let their light shine before men; and that a Christian who does not do so is as a candle placed under a bushel—in a word, that every Christian is bound in his measure to be a missionary as well, and to be extending his Master’s kingdom as well as serving in it for himself. My brethren, remember that these words were written by an exile in a heathen land, that those few who were its first readers were exiles too, and dwellers among those who knew not God. To them Daniel wrote that those who turned many to righteousness should shine as the stars. How much more will not our Master expect that each of us in our own way shall be careful to let our light so shine before men that they may glorify our Father in Heaven?

Illustration
‘As Daniel wrote, “They that are wise shall shine as the brightness of the firmament,” so our Lord says (St. Matthew 13:43), “Then shall the righteous shine forth as the sun in the kingdom of their Father.” The very word “shame,” too, which Daniel uses comes up again in the Lord’s own prophecies of the judgment, “Whosoever shall be ashamed of Me and of My words, of Him shall the Son of Man be ashamed when He cometh in His glory.” The “Son of Man” again you see, so as to link the fuller prophecy of Christ with the earlier one of Daniel which the Lord is applying and expounding.’

Verse 6
TROUBLOUS TIMES TO CEASE
‘How long shall it be?… Blessed is he that waiteth.’

Daniel 12:6; Daniel 12:12
It is evident that in this chapter Daniel passes from the political resurrection of the Jews under the Maccabees to the literal resurrection, which will ensue on the final overthrow of Antichrist at the coming of the Lord. The ‘time of trouble,’ similarly, is applicable not only to the days of Antiochus, who was pre-eminently the persecutor of the Chosen People and the subverter of their religion, but to the last times, when the saints of God shall suffer as never before (Matthew 24:21).

I. Whatever tribulations may await the Church, there is one clear issue to which we may all devote ourselves, namely, the turning of men from darkness to light, from the power of Satan unto God.—For this the blood of the Cross was shed, and the Spirit given, and for this we are continued in the world. This work of soul-winning needs wisdom of the highest order, which can only be communicated by the Saviour Himself, Who is made unto us wisdom.

II. It is not within our power to explain the references of these epochs, which are herein described.—For my part, I believe that the ‘time, times, and a half,’ refers to the rule of Mohammed over the Holy Land (Revelation 11:2-3; Revelation 11:9). Whilst the 11th verse definitely refers to the tyrannous outrage of Antiochus on the Holy City, it has probably an ulterior reference to the reign of Antichrist, which shall overlap the long desolations to which the Mohammedan rule has subjected the Chosen Race. But at the best, we can only guess at the meaning of these words, which will be made plain when the Church comes to need them. Our duty is clear to go on doing the will of God, and looking for the blessed hope, when we shall stand ‘in our lot,’ at the end of the days.

III. Let us gather two lessons.—(1) Whatever we do, let us make sure of our part in the First Resurrection. May we live ever in the light of ‘that blessed Hope.’ (2) Let the glory of our reward stimulate to all patience and energy—‘to shine as the brightness of the firmament, and as the stars’ (Revelation 11:3)!

Illustrations
(1) ‘Two periods (at least), of supreme suffering and final deliverance are here alluded to: (1) The persecution of the Jews by Antiochus Epiphenes (about 148 b.c.); and (2) Israel’s crowning sorrow yet to come from the Antichrist. “Michael, the great prince, which standeth for the children of thy people” (Revelation 11:1)—not the Lord, but Israel’s Archangel guardian (Jude 1:9). Again we see that in each case “the transactions on earth affecting God’s people have their correspondencies in heaven in the conflict between good and bad angels.” “And many of them that sleep,” etc. (Jude 1:2)—Tregelles translates, with the support of Jewish commentators: “Many from among the sleepers … these shall be unto everlasting life; but those,” i.e.—the sleepers who do not awake—“shall be unto shame.” The righteous only shall arise (Revelation 20:3; Revelation 20:5-6; 1 Corinthians 15:23; and 1 Thessalonians 4:16). “Many shall run to and fro, and knowledge shall be increased” (1 Thessalonians 4:4). This refers, not to modern locomotion and science, but to the deepened interest in prophecy, and fresh insight into it, that will come as the end draws near. They will “run to and fro” in their eagerness—which is very much what we are seeing to-day.’

(2) ‘For however brightly and powerfully the Gospel moves, and however strong the Church may be, there must still be heretics and false teachers to prove her, in order that the approved ones may be manifest; and these same heretics are fond of taking sides with kings and great lords. Consequently the heretics will continue to the end.… But to the godless he (the prophet, or, rather, his prophecy) is of no service, as he himself remarks: the wicked shall remain wicked, and not regard it. For this prophecy and similar ones were not written that we might (beforehand exactly) know history and the troubles of the future, so as to feed our curiosity as with an item of news; but that the pious might comfort themselves and rejoice over them, and that they should strengthen their faith and hope in patience, as those that see and hear that their wretchedness shall have an end, and that they, delivered from sin, death, the Devil, and every evil, shall come to Christ in heaven, in His blessed eternal kingdom.’

(3) ‘Luther’s comment on 1 Thessalonians 4:1, is as follows: “This does not signify physical sufferings, which were far greater at the destruction of Jerusalem, in Rome, and in many other cities and countries; but the suffering of souls, or the spiritual affliction of the Church, as prefigured by the sufferings of Christ. For physical sufferings are temporary, and cease with the body. But the question here is whether the Church shall fall or stand, which the Devil had attacked in two directions through the agency of Antichrist: on the one hand, by an Epicurean contempt for the sacraments and the Word of God, on the other, by the terrors and despair of conscience, in which no proper comfort of the graces (was found), but only wretched tortures, which vexed men with the sufficiency of their own doings and with their works (of which, however, the Epicureans and heathen know nothing); hence, that it was time that Michael should arouse himself, and not suffer Christendom to be destroyed at its last gasp, but to comfort and collect it again by his beneficent word of grace.”’

Verse 8-9
MAN’S RELATION TO DIVINE MYSTERIES
And I heard, but I understood not: then said I, O my Lord, what shall be the end of these things? And he said, Go thy way, Daniel: for the words are closed up and sealed till the time of the end.

Daniel 12:8-9
We are shut in on every side by mysteries, and move about like men in a mist, only partially discerning, and sometimes misinterpreting objects. This is an inevitable consequence of the limitation of our faculties. Bold strides beyond well-known boundaries bring us into difficulties, from which extrication is not easy, and sometimes impossible. There is much, and must be much, that we cannot understand. The true spirit in which grave difficulties are to be met and dealt with is that which ‘the man clothed in linen’ recommended to Daniel in the words of the text.

I. Divine mysteries.—These are (1) The mysteries of God’s Word. It is a revelation, but any revelation from God must, at points, touch on insoluble problems, and start unanswerable questions. This is the case with the Bible, but this can form no valid objection to it. (2) The mysteries of Divine Providence. We seek in vain to know ‘the end of these things.’ Daniel saw the development of Divine Providence in the rise and fall of empires, in the periods of affliction meted out to the Church, ‘time, the times, and the half-time’ in a series of visions, but could not see the end. There are mysteries in the development of our own lives. (3) The mysteries of the last things. Much is told but more remains in darkness.

II. Man’s relation to Divine mysteries.—(1) There is a natural curiosity with regard to them. This quenchless feeling is at the bottom of inquiry and speculation. (2) Practical action is the best check to an undue curiosity. ‘Action is the solution of doubt.’ ‘Go thy way.’ Live and do thy duty. ‘Do the duty that lies nearest the rest will become clear.’ (3) Patient waiting is the right attitude towards them. ‘Till the end be.’ Wait until the curtain is unrolled. It is vain to strain your vision to see through the impenetrable. ‘The words are closed up and sealed till the end of the time.’

Verse 12
TROUBLOUS TIMES TO CEASE
‘How long shall it be?… Blessed is he that waiteth.’

Daniel 12:6; Daniel 12:12
It is evident that in this chapter Daniel passes from the political resurrection of the Jews under the Maccabees to the literal resurrection, which will ensue on the final overthrow of Antichrist at the coming of the Lord. The ‘time of trouble,’ similarly, is applicable not only to the days of Antiochus, who was pre-eminently the persecutor of the Chosen People and the subverter of their religion, but to the last times, when the saints of God shall suffer as never before (Matthew 24:21).

I. Whatever tribulations may await the Church, there is one clear issue to which we may all devote ourselves, namely, the turning of men from darkness to light, from the power of Satan unto God.—For this the blood of the Cross was shed, and the Spirit given, and for this we are continued in the world. This work of soul-winning needs wisdom of the highest order, which can only be communicated by the Saviour Himself, Who is made unto us wisdom.

II. It is not within our power to explain the references of these epochs, which are herein described.—For my part, I believe that the ‘time, times, and a half,’ refers to the rule of Mohammed over the Holy Land (Revelation 11:2-3; Revelation 11:9). Whilst the 11th verse definitely refers to the tyrannous outrage of Antiochus on the Holy City, it has probably an ulterior reference to the reign of Antichrist, which shall overlap the long desolations to which the Mohammedan rule has subjected the Chosen Race. But at the best, we can only guess at the meaning of these words, which will be made plain when the Church comes to need them. Our duty is clear to go on doing the will of God, and looking for the blessed hope, when we shall stand ‘in our lot,’ at the end of the days.

III. Let us gather two lessons.—(1) Whatever we do, let us make sure of our part in the First Resurrection. May we live ever in the light of ‘that blessed Hope.’ (2) Let the glory of our reward stimulate to all patience and energy—‘to shine as the brightness of the firmament, and as the stars’ (Revelation 11:3)!

Illustrations
(1) ‘Two periods (at least), of supreme suffering and final deliverance are here alluded to: (1) The persecution of the Jews by Antiochus Epiphenes (about 148 b.c.); and (2) Israel’s crowning sorrow yet to come from the Antichrist. “Michael, the great prince, which standeth for the children of thy people” (Revelation 11:1)—not the Lord, but Israel’s Archangel guardian (Jude 1:9). Again we see that in each case “the transactions on earth affecting God’s people have their correspondencies in heaven in the conflict between good and bad angels.” “And many of them that sleep,” etc. (Jude 1:2)—Tregelles translates, with the support of Jewish commentators: “Many from among the sleepers … these shall be unto everlasting life; but those,” i.e.—the sleepers who do not awake—“shall be unto shame.” The righteous only shall arise (Revelation 20:3; Revelation 20:5-6; 1 Corinthians 15:23; and 1 Thessalonians 4:16). “Many shall run to and fro, and knowledge shall be increased” (1 Thessalonians 4:4). This refers, not to modern locomotion and science, but to the deepened interest in prophecy, and fresh insight into it, that will come as the end draws near. They will “run to and fro” in their eagerness—which is very much what we are seeing to-day.’

(2) ‘For however brightly and powerfully the Gospel moves, and however strong the Church may be, there must still be heretics and false teachers to prove her, in order that the approved ones may be manifest; and these same heretics are fond of taking sides with kings and great lords. Consequently the heretics will continue to the end.… But to the godless he (the prophet, or, rather, his prophecy) is of no service, as he himself remarks: the wicked shall remain wicked, and not regard it. For this prophecy and similar ones were not written that we might (beforehand exactly) know history and the troubles of the future, so as to feed our curiosity as with an item of news; but that the pious might comfort themselves and rejoice over them, and that they should strengthen their faith and hope in patience, as those that see and hear that their wretchedness shall have an end, and that they, delivered from sin, death, the Devil, and every evil, shall come to Christ in heaven, in His blessed eternal kingdom.’

(3) ‘Luther’s comment on 1 Thessalonians 4:1, is as follows: “This does not signify physical sufferings, which were far greater at the destruction of Jerusalem, in Rome, and in many other cities and countries; but the suffering of souls, or the spiritual affliction of the Church, as prefigured by the sufferings of Christ. For physical sufferings are temporary, and cease with the body. But the question here is whether the Church shall fall or stand, which the Devil had attacked in two directions through the agency of Antichrist: on the one hand, by an Epicurean contempt for the sacraments and the Word of God, on the other, by the terrors and despair of conscience, in which no proper comfort of the graces (was found), but only wretched tortures, which vexed men with the sufficiency of their own doings and with their works (of which, however, the Epicureans and heathen know nothing); hence, that it was time that Michael should arouse himself, and not suffer Christendom to be destroyed at its last gasp, but to comfort and collect it again by his beneficent word of grace.”’

Verse 13
‘AT LAST IT RINGETH TO EVENSONG’
‘Go thou thy way till the end be: for thou shalt rest, and stand in thy lot at the end of the days.’

Daniel 12:13
God said one word to Daniel—the last word in this Book: ‘Go thou thy way till the end be: for thou shalt rest, and stand in thy lot at the end of the days.’ Sweet word for the servant of God closing a life of devotedness to Him! Such shall be the word to all who cast in their lot with God. They shall have the sweet assurance, ere they pass through the dark river of Jordan, that they are passing on to their rest. They have cast in their lot with Jesus. With Him they shall rest. With Him they shall dwell for ever.

I. Daniel knew God. It was no abstraction, no form, no dogma, no creed.—It was God Himself. Do you know Christ, or do you know of Christ? It is one thing to know of Him; it is quite another to know Him. ‘Thousands know of our Queen, but only a few know her. Yet how many identify knowing of God with knowing God! A man reads about God, hears about God, thinks about God, sees God in nature, traces God in providence, admires God in revelation, and then he thinks—I know God. All the time he knows not God. It is only of God. To know God is much closer and more personal. It is to have heard Him speaking to us as none other ever has spoken to us. It is to have seen sin in the light of His presence, and heard Him saying, ‘Thy sins are forgiven thee.’ It is to come into spiritual contact with God. It is to have grasped Him with faith’s hand as a grand reality, an actual living presence. It is to have felt the sunshine of His smile; to have felt what He is in His breakings, and what He is in his healings, of our inward spirit. Till there have been some such passages between your soul and God, you can never know Him. This is what goes to make real religion. This is conversion. This is peace. This will be heaven. All the rest is merely to know of God. This is to know God.

II. And what is our joy in Christ? It is this, that Christ knows not of us, but that He knows us.—‘I know My sheep, and am known of Mine.’ Yes, Christian reader, Jesus knows you, not of you. You know Jesus, not of Jesus. He knows all about you; and your heaven on earth is that you know Him.

Rev. F. Whitfield.

Illustrations
(1) ‘Daniel had been receiving partial insight into the future by the visions recorded in previous chapters. He sought for clearer knowledge, and was told that the book of the future was sealed and closed, so that no further enlightenment was possible for him. But duty was clear, whatever might be dark; and there were some things in the future certain, whatever might be problematic. So he is bidden back to the common duties of life, and is enjoined to pursue his patient course with an eye on the end to which it conducts, and to leave the unknown future to unfold itself as it may.’

(2) ‘On a stormy October night many years ago, the Royal Charter went down three hours from Liverpool, when the passengers had met in the saloon and voted a testimonial to the captain because he had brought them across the ocean in safety. Until the anchor is down and we are inside the harbour we may be shipwrecked if we are careless of our navigation. “Go thou thy way until the end.” And remember, that until that end is reached you have to use all your power, and to labour as earnestly, and guard yourself as carefully, as at any period before.’

